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As my title suggests, my thesis is about a process we are currently facing about the appearance of a global consciousness. At first glance it could be seen as some kind of visionary idealistic thought, but in the course of my writing I will try to prove that it is far from being a phantom idea. I am going to show evidence for the fact that even more people from all around the world recognize our global oneness. As Professor Benjamin Barber, University of Maryland, founder of Interdependence Day put it: ’People often think interdependence is an aspiration.(…) in truth, interdependence is a fact – a brutal reality of our times. There is almost no challenge we face that is not a challenge across borders, a global challenge for all not just for some nations.’
  He continues ’ in an interdependent world of diseases without borders we also need citizens without borders’
 So interdependence is not just some desirable thing, but a reality we live in.

 I remember when I was in Denmark in 2007 in the frame of a program called Youth in Action sponsored by the European Commission. The leader of a Japanese group interpreted it a similar way, he said: ’ the problem with a globalization is that it is only manifested on an economic level, not on the level of human consciousness, people’s mind.’ Therefore the global capitalism is built on negative values like egoism, etc., but if something like global consciousness could appear than the system would be based on values like solidarity and altruism. That may sound a little bit idealistic, but the performance of this Japanese group in a tiny town of Denmark was very influential for me. This line of thinking started at that time for me and since then I have been in Brussels, studied in Istanbul, and was a panellist about ’ Religions and the Politics of Global Climate Change’ in Berlin.  Everywhere I have been I met the same reality. People are becoming more and more conscious in terms of recognizing  our global togetherness. As I started to research this field I also experienced that this recognition already has a large literature, which I will try to introduce here according to my own considerations and preferences but at the same time as objective as it is possible.

There are not only studies, papers, and essays about the rise of global consciousness. Roger Nelson, experimental psychologist in 1980, coordinated a research on that field at the Princeton Engineering Anomalies Research ( PEAR) lab until his retirement in 2002. He was the founder of Global Consciousness Project ( GCP) too, which is still led by him. 

Their purpose was to find correlations that reflect the presence and activity of consciousness in the world. 

The researchers predicted structure in what should be random data, associated with major global events. When millions of people share intentions and emotions the GCP/EGG network data shows significant departures from expectation, which is a powerful finding based in solid science.

There are all kinds of new research results in this topic. Not only peripheral scientists are dealing with these questions, but the most well-know mainstream quantum physicists too, like Amit Goswami, Fred Alan Wolf, Richard Amoroso, etc. 

Amit Goswami the well-known quantum physicist, reminds us that it was already János Neumann in 1955 who brought the role of the consciousness into the physics and generally  into the scientific life. According to his theory it is the consciousness which chooses to experience certain things from all of such quantum opportunities which are represented by an object in the quantum physics.  That theory explains the functioning of ’observer effect’ too. His theory was mainly propagated by Fred Alan Wolf in the 1970s with a slogan: ’ We create our own reality.’ 
 ( Goswami: 2009, pp. 3. ) 
So it means if the consciousness chooses certain options which becomes reality from the many other quantum options, then I do not have any other task than to give evidences of the existence of global consciousness, since if it exists ( and the above mentioned experiments had already given a proof for that) this obviously has an effect on the functioning of global governance. 

As Prof. Ervin László has approached the topic, ’one of the big myths of the industrial era is the complete isolation of individuals enclosed in their body and the separation of their interests from the others. First part of that myth was sacrificed by the world view based on classical physics. Likewise to Newton’s multitude points human beings are also seemingly distinct, insular part of the material, independent from each other, and the relationship between the members and between the members and environment is only extrinsic. Classical economics confirms this belief, since it considers individuals as self-centred economic players, who are being led only by their own interests, and among who’s interests the harmony is only imaginable through the laws of the market. However the current state of the science does not corroborate such a view any more. Today it is known that each quantum is substantively interwoven with all the others and all organisms with the other organisms of biosphere. And for the economists it is clear that there is a direct link between the interests of individuals, the individual states and companies and the functioning of worldwide international systems.’ ( László: 2008, pp. 69-70)  

Prof. László who is dealing with system-theories also claims in his book Global Shift, that the coherence of the certain parts of a system, which are not in touch with each other and not linked with any other known way of information and energy handover raises the question that the linkage can have other types too besides those mainstream types, which are accepted by the Western sciences. 

So he thinks that the recognition of the ’ saturated space, the lowly basis of universe’ serves as a starting point for the understanding of the physical foundation of the linkage- whether this was being in a cosmos, among people or even on the field of human spirit and consciousness. ( László: 2008, pp. 139)   
 That means basically a new paradigm in the world of  physics, since earlier it was supposed that the space which surrounds our physical objects is empty, but as an effect of certain phenomena the notion of the existence of different fields like gravitational ( G-field,  Newton) electromagnetic ( EM-field,  Faraday) was accepted by the scientific world. The newest in the line of scientifically experimented and accepted discoveries in this area is the existence of the so called Higgs-field. Its corpuscles the so-called Higgs-corpuscles create the mass of other corpuscles. ( László: 2008, pp. 140.)  
 

In summary, it is basically understood under the term ’saturated space’. Prof.  László supposes the existence of a new type of fields in the ’saturated space’  what he calls ’Akasha-field’. It is a connective-field, which can explain the phenomenon of space-independent coherence. 

In fact that is not a new discovery, only a new label for an already known and observed scientific phenomenon. Rupert Sheldrake’s theory about morphic resonance and morphic fields tells us practically the same results. He is an English biochemist born in 1942, initially dealing with plant development. In the course of his work he found results which led him to use and further develop the thoughts of French philosopher Henri Bergson. He applied these  in the sphere of biology. As a result he found that ’for understanding the development of plants, their morphogenesis, genes and gene products are not enough. Morphogenesis also depends on organizing fields. The same arguments apply to the development of animals. Since the 1920s many developmental biologists have proposed that biological organization depends on fields, variously called biological fields, developmental fields, positional fields, or morphogenetic fields. All cells come from other cells, and all cells inherit fields of organization.’
     

What he says is that there is a field which comprises certain patterns of development. Plants and animals develop according to these,  which patterns can be found on a collective level of consciousness of these species, or as he called it on the level of morphogenetic fields. So through these fields all animals and plants are connected with each other, since their patterns of development come from a common resources. To put it more concretely: 

’the hypothesis is that a particular form belonging to a certain group, which has already established its (collective) morphic field, will tune into that morphic field. The particular form will read the collective information through the process of morphic resonance, using it to guide its own development. This development of the particular form will then provide, again through morphic resonance, a feedback to the morphic field of that group, thus strengthening it with its own experience, resulting in new information being added (i.e. stored in the database). Sheldrake regards the morphic fields as a universal database for both organic (living) and abstract (mental) forms.’
 

That is practically the same as what Professor László calls according to Hindu traditions ’ Akasha-field’, the womb of the universe. 

These were just few examples of how this idea appeared in the world of natural sciences, just like physics and biology. But the very same conception applies to the field of humanities. Carl-Gustave Jung’s theory about collective unconscious layers of human consciousness has the same theoretical starting point. This theory became absolutely mainstream, and well-known to a degree that makes further explanation unnecessary. Sheldrake’s theory about morphogenetic fields essentially has the same basis than Jung’s theory about collective unconscious and archetypes in it. 

Several experiments dealing with meditation and its effects confirms these theories. In the course of deep meditation it was measured that the test-person’s EEG waves were practically identical. We have results like that without number. One of the most well-known experiment was undertaken in Washington D. C. which is the so called ’murder capital’ of the world. Researches have predicted that the meditation, or in other words the power of collective consciousness is able to reduce the number of violent crimes by over 20 percent. 
 The experiment which was undertaken an 8 week period in the summer of 1993 showed a 23 percent drop in the rate of violent crime, which included assaults, murders and rapes. The experiment was led by John Hagelin a well-known quantum physicist who traced  the phenomena back to the field effect of consciousness. As he explained: 

"It's analogous to the way that a magnet creates an invisible field that causes iron filings to organize themselves into an orderly pattern. Similarly, these meditation techniques have been shown to create high levels of coherence in EEG brain wave patterns of individual practitioners. This increased coherence and orderliness in individual consciousness appears to spill over into society and can be measured indirectly via changes in social indices, such as reductions in the rate of violent crime. We call this phenomenon a field effect of consciousness," 

We have plenty of these studies, researches and experiments, which revealed the power of collective consciousness, but the representatives of mainstream science find it difficult  to change their mind, in spite of the fact that  there is an obvious shift in the minds of people around the world. They essentially started to think differently. This process can have several roots, but the fact is that we have a generation which thinks, feels and acts totally alternative compared to previous generations. These people are more conscious in their everyday life choices, and it is not just about environmentalism, but also related with the appearance of new values, like solidarity with people from other cultures, and led by the recognition of principle ’ Live and let live’. 

There is a silent revolution weltering in the world in our days. The situation is little bit similar to the 1968s value system change in this aspect. There are people who do not follow formal rules any more, awakened people who are living their life consciously, and can not be influenced by media and business any more. They choose their own way of life, and they do not follow the consumer society’s rules. They do not produce profit for big corporations they choose local products and they do not contribute with their consumption to the exploitation of third world countries, since they do feel solidarity with those people. They raise their voice against child labour, and different activities of TNCs. They critique their government’s policies, if it is harmful to other people. 

In 1968 the hippies have denied the late capitalist state-structure on its entire field of effect, but what do these people deny? 

They questions a world order which classifies countries according to a line developed and underdeveloped. They do raise the question ‘what does it mean to be developed?’, ‘developed in what sense?’, ‘development means that we are going on a way to nowhere?’. They deny a lifestyle and worldview which leads the people to destruction. But who are they? How do they connect? 

They are the so called cultural creatives. It is difficult to know exactly how many cultural creative people there are, but there is scientific research, even financed by certain business companies to find out their habits, views. It is supposedly a large group of people all around the world. The typical feeling which characterizes them could be exemplified by movies such as ’Into the wild’. But also empirical research shows data about their behaviour and views, like the one Paul H. Ray and Sherry Ruth Anderson have conducted ten years ago. At the end of 2010 a report film was made about this group of people. This consists of interviews with different people from all around the world who confess to being cultural creatives. 

The existence of this new socio-cultural group is an evidence in itself for the entity of collective conscious.  

But there are further proofs as well for the changes in the structure and quality of human consciousness they indicate. 

Zbigniew Brzezinski’s speech in Montreal was quite telling in this aspect characterizing the changes in political life for the representatives of leading powers of the world. He explained, that there are two main developments in international politics which makes the whole system different than before. First, he mentioned was the realignment of leading powers, referring to the rise of Far Eastern countries with a special attention to China. So the global leadership has changed but not only in this aspect. The other major challenge he pointed out was the ’ awakening of masses’. 

’The other major change in international affairs is that for the first time in all of human history  mankind is politically awakened. That is a total new reality. It has not been so for most of human history until the last one hundred years. And in the course of the last one hundred years the whole world has become politically awakened. And no matter where you go politics is a matter of social engagement, and most people know what is generally going on in the world and consciously aware of a global inequalities, lack of respect, exploitation.’

As Sakamoto put it ’ while there is an “apparent powerlessness among the powerful (e.g., the inability of the G7 to sustain domestic legitimacy and effective management of the global economy), there has been growth in the power of the apparently powerless.” ( Jensen: 2008, pp. 1) 
  Also Stephen Gill claims ’politicization “from below” may constitute a major, if not revolutionary, change in the emerging world order, which could perhaps be more democratic.’(Jensen: 2008, pp. 1.) 

It is not only political theorists and advisors, who see that change, but also in the business sphere it can be felt, that there is something new under the sun. The spread of different Corporate Social Responsibility programs are the forerunners of the emerging global consciousness. Even more business leaders are thinking and acting according to these more human and holistic approaches. The Head of Toyota Factory has said recently: ’ We have ended a successful year, we could make more profit, but that would have not been fair in front of our partners.’

    ’The network society’ which is the title of Manuel Castells brilliant book is nothing else than the physical- technological manifestation of a process I am writing about.

So my research question is whether we can talk about something that is called global consciousness, whether this really exists, and if yes, then how and to which grade will this affect the functioning of current system of global governance? My hypothesis is that it can be clearly detected, I show the arguments for that in the second part, and in the third part I will try to summarize through concrete examples how this evolution of global consciousness has changed the system of global governance.

In brief but to the point the significance of my thesis is the following: if the global consciousness is really rising, and it can affect the system of global governance and through that global and local events too, then it means it is the common responsibility of each citizen of the world to influence it in order to build a better world for our children, since as Fred Alan Wolf has said drawing from János Neumann’s work, ’ we create our own reality’.

Before I start the first chapter, I would like to give a short outline of my thesis. In the first chapter I will delineate the current functioning of the system of global governance. I try to give a definition of it, than after I am going to point out its neuralgic areas. In the second part I focus on the different fields of life where this process of emergence of a global consciousness can be catch out, like the questions of Global Civil Society, Media and Globalization, Changing Identities and Belongings ( new concepts of citizenship) and the Impact of Global Climate Change on the process. In the third part I will reveal the potential role of global education touching upon the tasks of churches as well. Finally I summarize my findings between them how the structure of global governance has changed as an effect of the above mentioned processes.

II. The functioning of current system of global governance

When it comes to global governance, most people have associations, if they have any at all, related to the diminishing power of UN. Before going into the details of such kind of criticisms, we have to make the assertion that first of all the system of global governance is a very complex set of interrelated actors, like institutions, governments, NGOs and certain mechanisms. We are not talking about one single institution, rather a more complex multilayered system of governance. The next chapter will highlight the distinction between the notions of government and governance. The other important aspect related to the role of UN in the system of global governance is that the UN was created in a time after the WW II, with the characteristic feature of the dominance of nation states. So within these circumstances as it is written in the report of the Commission on Global Governance ’ (…) the establishment of a set of institutions to ensure peace and prosperity was a logical, welcome development.’ (Wilkinson: 2005, pp. 26) 

Of course the political and economic context has changed a lot from that time on, so it is a natural process, that those institutions are not able to give answers on present day challenges of international issues. But before going into details in the following part I will try to give an exact explanation what the system of global governance means.

I. 1. The definition of global governance

It is a quite challenging task to give a precise definition of the term ’global governance’ for various reasons. On the one hand as Thomas G. Weiss put it : ’Something of an intellectual cottage industry has arisen around the term over the past two decades.’( Wilkinson: 2005, pp. 69) 
 Finkelstein explains the difficulty in a similar way, ’In one of the first issues of Global Governance, Larry Finkelstein observed that ’ Global Governance’ appears to be virtually anything. A decade later, the concept of global governance has become ever more popular- and confusion about its meaning ever greater. ’(Dingwerth- Pattberg: 2006, pp. 185) 
 

In spite of the fact that we can indeed meet several vague explanations of global governance, there are some quite concrete ones as well, and as a starting point I will use one of these from Fred Halliday. He summarizes the most important aspects of it the following way:
’Governance’ in its simplest sense refers to the art of governing, (…)

It does not imply that there should be any one institution, but rather, in the present context, refers to a set of interlocking but separate bodies which share a common purpose. Thus it covers the activities of states, but also those of inter-governmental organisations, most notably the United Nations, and the role of non-governmental organisations ( NGOs) and transnational movements: all of these combine, not least through influencing each other, to produce the system of global governance. ( Halliday: 2000, pp. 19) 

For a better understanding of the term global governance we also have to delineate the context in which it has emerged, so we should first take a look at the process of globalization and its effects which resulted in a request for the rules of the game, in other words created a foundation for the evolution of the need for a system of global governance.

Globalization in a narrow sense used to refer the economic liberalization and deregulation of world markets. So it has an overwhelmingly economic connotation. At the same time these economic processes can not be divided from the social reality and effects which these result in. In the heyday of economic liberalism it was not even a question whether the liberal economic policy should be extended and apply all around the world. But this has showed us its limitations and negative effects as well. As Rorden Wilkinson explains in the introduction of the book ’Global Governance Reader’ :

’The intensification of global interdependence and the drawing in of previously excluded areas of the world economy has not brought with it a spreading of the benefits of globalisation as evangelical liberals had hoped; instead, it has generated greater sensitivity to the spread of financial crises, downward pressure on wages and working conditions, and a concentration of wealth and resources in the hands of a super-privileged few. ’( Wilkinson: 2005, pp. 2) 

Moreover there are increasing numbers of evidences that suggests that the relationship between increased inequality and global liberalization is causal.

’The best sources do, however identify a rapid post-World War II. growth in global income gaps. The income gap ratio between the 20 per cent of the world’s population in the richest countries and the 20 per cent of the poorest grew from 30:1 in 1960 to 60:1 in 1990 and 74: 1 in 1995. The poorest 20 per cent of world’s population account for only 1 per cent of total global GDP and 40 per cent  of the world’s population live in absolute poverty.’ ( Higgott: 2000, pp. 136) 
 

But all these negative trends are just one part of the problem that globalization have caused. The salient increase in the number of environmental and human rights movements are also due the effects of the globalization process. Another remarkable feature of globalization is the emergence and strengthening of the power of multinational or transnational companies. ( TNCs). The harmful activity of these companies was one of strongest argument in the criticism of several international NGOs towards globalization. In recent years almost day by day new scandals came to light about how these companies have violated the local legal regulations all around the world in terms of labour safety and environmental norms. As a consequence of this irresponsible behaviour several people have died world wide and many are still working within miserable conditions.  We do not even have exact numbers or data about it, but due to some researcher, political thinkers and pragmatic journalists some of these cases got even bigger publicity. One of the main examples for that is the career of David C. Korten, an American economist, political activist, and author of the book ’When Corporations Rule the World’ ( 1995) . Nobel Laureate Desmond Tutu archbishop has designated it as required reading. In his book Korten explains the functioning of these TNCs, and the consequences they cause with it in the third world, or in developing countries. But the literature of system critical thinking is of course much more widespread, so we should not forget about the work of Joel Bakan’s, The Corporation. He exposes some of the biggest corporations in the USA, like ENRON, MONSANTO, etc.  Noam Chomsky, an American linguist Professor of M.I.T. puts all of these market mechanisms into political context. He reveals what globalization, which manifested in neoliberal economic policies all around the world have caused such as ’massive increase in social and economic inequality, a marked increase in severe deprivation for the poorest nations and peoples of the world, a disastrous global environment, un unstable global economy and an unprecedented bonanza for the wealthy.’
( Chomsky, 1999) Of course there are all kinds of conspiracy theories are circulating about the secret political and lobbying power of business leaders in the topic too, but in the present writing it is not my aim to deal with these. However the criticism of the globalization process realized by liberal economic measures comes not only from a small group of highly educated intellectuals. The rising voices of global civil society are mostly represented by people from all spheres of the life, there are even simple indigenous people among the initiators of these global protest movements. In the following I will just briefly summarize the history and premises of alter global movements. The next chapter deals with the role of global civil society in the process of emergence of global consciousness, and a detailed description of these movements. But here we must also know some basic informations about their importance for the deeper understanding of the process of global governance.

First it is important to make it clear what the goals of these movements are and what they are fighting for? The most important common aims of these alter global groups are the creation of social justice, the respect of human rights, the poverty alleviation and the social control over the spheres of politics and economics. These movements of course are quite colourful, so this is more like an umbrella term which includes several NGOs, transnational movements with different agenda, or priorities just like feminists, pacifists, and mostly green and human rights organizations. The common feature of all of these organizations is the anti-establishment attitude or perspective in terms of global economic and political order.

If we want to make a chronological list of events which highlights the most important stations of alter global movements it has to started with the 1st of January 1994. That was the year in which the NAFTA came into effect and at the same time the Zapatist uprising has started in Mexico, Chiapas which became the symbol of the struggle against neoliberalism. Those indigenous people of Chiapas have shown to the world what Margaret Mead has called ’ Small group of committed people can change the world. Indeed it is the only thing that ever has.’ But what is extraordinary in the struggle of Chiapas’ peoples is that they have won the fight against globalization exactly with its own tool, the internet. Using the opportunities of global communication networks had a huge part in this victory. Sub-commandant Marcos, one of the leaders of Zapatists were trying to achieve their goals with the mobilisation of global civil society, and they were fighting for the social rights of marginalized people.
The request of social rights shows us how the category of human rights extends as time goes on. Joaquín Valdivielso analysed the possibilities and exact content of social citizenship, but we are going to deal with that topic later on, in the chapter dealing with changing identities, belongings and citizenship.

The next significant manifestation of antiglobalization movements was November 1999 in Seattle, often referred to as the ’battle of Seattle’. Here the antiglobalization demonstrators hindered the WTO-seat in a way that it became another core and symbol of the fight against neoliberal policies. This development was greeted by many of social scientists like Mary Kaldor who called the events as ’victory for political globalization from below’.( Kaldor: 2000) 
 The extraordinary feature of this demonstration was that independently from individual material interests people forged a unity among each other, so people from different sectors of labour market could form a league against the neoliberal policies WTO brings in. That way it could happen that longshoremen developed an alliance with environmentalists for the regulation of international trade. So a common aim could unify all these different people from different fields of life, and that strong unity among people has brought its fruits, they have reached their goal which was to checkmate the WTO session. If we compare the Zapatists and peoples of Seattle there are some commonalities in their tools. For example the use of internet as a mobilising tool. They have used it quite successfully in both cases in order to raise the attention of global civil society, so that played an important role in the victory or achievements of both movement. Of course without already existing openness and curiosity and solidarity of people around the world they could not reach all of these results. But the fact is that Seattle was a turning point in the history of alter global movements, since it has showed to the world, that Margaret Mead was right, and in this case even more large and unified group of seemingly powerless people can effectively cope with the global business interests of a few powerful and dominant players of the world. And not only cope but to win, which makes a slight difference in the eyes of the sceptics.

So without any doubt Seattle was one of the most inspiring example for the power of global citizens and global civil society which is boosted by the energies and hopes Seattle has liberated. Before we would go further to discuss the next milestone in the history of global protest movements, we must see clearly at least two features of global social movements ( GSMs).

One of them is that although Seattle could be considered as a ’ reference point’( Price: 2003, pp. 609)  
 for most of these movements, in terms of their aims and targets they differ among each other significantly. The other thing is that as Richard Price emphasizes Seattle and similar movements did not express, at least in most of the cases, a drive for a reversal of globalization, but more a move to democratize it.
Another powerful event of Global Social Movement was the first World Social Forum in Porto Alegre, 2001. It was organized as a counter-meeting which responded to the centre meeting of the other camp in Davos. In its opening statement they have declared the followings:

’Together we are building a great alliance to create a new society, different from the dominant logic wherein the free market and money are considered the only measure of wealth. Davos represents the concentration of wealth, the globalisation of poverty and the destruction of our Earth. Porto Alegre represents the hope that a new world is possible, where human beings and nature are the centre of our concern.’ 

As it is explained in the Charter of Principles of  World Social Forum it is not only an annual event, or series of events, but it is intended to be a ’world process’ which results in seeking and building alternatives. In this respect both Porto Alegre and Seattle could be considered more as a grand premiere of several further gatherings, protests, and movements of all kinds related to counter-globalization projects. Since as Mary Kaldor points out the only truly common element in all these movements is nothing else than the anti-capitalist attitude, and  in this respect they are similar to late 19th or early 20th century worker’s movements. ( Kaldor:2003, pp.101.) 
 They can be considered the source of the subsequent protests and riots in Geneva, Prague, Vienna, Brisbane, etc.
What can be seen through the array of these protests and riots all around the world until recently is that where current forms of globalisation have failed. These are the field of solidarity in global economic system, the respect of universal human rights, the environmental protection, social justice, equality and the sovereignty of peoples. These are the most important claims of  peoples of Seattle and Porto Alegre and all those hundreds of thousands or altogether the voice of millions of people all around the world who participates in a certain way in these social movements requesting for another, and perhaps better world, globalization with a human face.

The Asian financial crises in 1997, plus the before mentioned events in Seattle, Porto Alegre and other movements have resulted in contributing to the birth of a ’ Post-Washington Consensus’(PWC). But what is the essence of this exactly? For the understanding of PWC first we have to know what Washington Consensus stands for.

’The term Washington Consensus most commonly refers to an orientation towards free market policies that from about 1980 - 2008 was influential among mainstream economists, politicians, journalists and global institutions like the IMF and World Bank. The term can refer to market friendly policies that were generally advised and implemented both for advanced and emerging economies.’

The growing number of resistance movements and the series of single events shows us that citizens all around the world do not want to accept these rules any more because of the harmful consequences they have faced in the last decade, just like the above mentioned examples tell us.  So a strong claim has emerged from the side of global civil society as we could read it above to somehow humanize, democratize or as Mary Kaldor ( Kaldor:2000, pp. 609)
 put it ’civilize’  globalization. PWC is exactly about that recognition, that we have to deal with the questions of  justice, fairness and inequality in the course of globalization process. ( Higgott: 2000, pp. 139 ) 

Richard Higgott in the same study compares the Washington Consensus and Post-Washington Consensus and he captures the essence of difference quite concisely. He claims that the WC’ buzzwords were liberalization, deregulation and privatization whereas the PWC complemented it with civil society, social capital, capacity building, governance, transparency, a new international economic architecture, institution building and safety nets. (Higgott: 2000, pp. 139-140) 

I think I would not be able to highlight the importance and difference between the two better than he did, and actually I could just add that this difference also shows us the divide between globalisation and global governance at least in a sense how the system of global governance emerged out of the globalization process.

Here an important remark must be added to that interpretation. When I use the word globalization in my thesis, here at the beginning I mostly use it referring to the economic dimension of this process. Of course globalization is a much more complex and multileveled area than it could be described only by one dimension, but here at the beginning it is the most relevant side from the point of view of my thoughts characterizing the evolution of the system of global governance. In the subsequent chapters I am also going to deal with other dimensions of the process too, like the cultural one, which is basic for the understanding of my hypothesis about the emergence of global consciousness as well. But of course with the brief history of the development of global governance process and evolution of  Post-Washington Consensus which is, according to my view,  driven by the very similar dynamics, trends in global consciousness, I also wanted to expose a manifestation or appearance of global consciousness in the level of  the functioning of world politics. Since it is obvious that all the riots and protests against globalization requested for solidarity with the losers of globalization, third world countries or different marginalized social groups in developed states. What can truly serve as a proof that it was the awakening of some really common or global voice or feeling of responsibility in the people is nothing else than the participants of these movements themselves. Among them we can find the beneficiaries of the process too, who discovered that what is harmful on the one side of the world can not be a real benefit for them neither because of the strong interdependence or unity of mankind. They came to the conclusion same as Einstein put the following way:

’ A human being is a part of the whole, called by us "Universe", a part limited in time and space. He experiences himself, his thoughts and feelings as something separated from the rest — a kind of optical delusion of his consciousness.’ ( Einstein, 1950) 

So global governance and PWC is a possible answer for the ill-functioning system of economic globalization, calling for a more just international trade system, a system which is based on ’fair trade’. But this fairness should not just emerge only on the level of economics but also on the level of everyday politics and relations in international affairs, and even within the states in terms of internal affaires, between the different spheres, state and non-state actors. So that was in fact a call for the regulation of  globalization which means here the unlimited economic liberalization of world markets. This had an enormous effect on the societies of the overwhelming majority of our planet. This change in the rules of the game was initiated most remarkably by the voice of global civil society, so it can be called also the victory of the third sphere, or at least the beginning of their involvement in global decision making process.

About the above mentioned topics of my first chapter concerning the system of global governance I have asked one of the most distinguished Professors of contemporary political science Professor Philippe C. Schmitter. He is well-known about his works on neo-functionalism, corporatism, development politics in Latin America, etc. He is a visiting Professor in several university around the world. Currently he is an Emeritus Professor at the Department of Political and Social Sciences of the European University Institute in Florence. He has won the Johan Skytte Prize in political science 2009 for his work on the role of corporatism in modern democracies and he also received the Mattei Dogan Prize awarded by the International Political Science Association.
· In my thesis I am writing about the emergence of global consciousness and its impact on the system of global governance.

· It sounds like you are constructivist.

· My first question is related to the Post-Washington Consensus. What do you thing what were the main reasons which led to that consensus?

· Human rights, that is the strongest case for constructivists. Kathryn Sikkink’s book is exactly about that topic. But, I am not sure there is a Post-Washington Consensus. There is certainly an Anti-Washington Consensus. It is one thing to say that the Washington Consensus led to some pretty disastrous consequences. It is another thing to say that a new consensus has been formed. A Washington Consensus that is to say a package of clearly identified policies that somehow are supposed to fit together improve your economic performance. So nobody that I know of has come up with that package. What they come up with is a criticism of Washington Consensus. The only thing that people now talk about is of course China and they knew ’Authoritarian Capitalist Consensus’ or ’China Consensus’ or ’Beijing Consensus’ but not a ’Post-Washington Consensus’ I think it exaggerated it, but most importantly the Washington Consensus was sufficiently convincing to a fairly large number of countries. Everybody knows that if the Chinese model is somehow working it is not going to work other  than in China. So that the conditions under which a ’Chinese Consensus’ could be agreed upon namely that here is the series of conditions which can make an authoritarian form of  state directed capitalism or nobody else is going to be able to do it even Vietnam may not do it neither. In certain aspects Singapore can have somewhat similar, but it is a very narrow range of feasibility. You should see the difference.  The Washington Consensus was in essence a negative consensus, what you should not do. It is easier to remove barriers, than to put new ones in place. It is easier to allow funds to flow around than it is  to have an honest efficient state banking system to channel and of course that is the keyword in the Chinese system. And secondly it generates huge levels of corruption. But the temptation in a Chinese type of system, if you are in a bank or one of those strategic state locations is of course make a little money on the side or maybe even a lot of money on the side  from you have to have a strong party and a strong willingness. Chinese have put high public officials to death for corruption. Most countries could not do that. So that is what I am questioning whether there is really an inverse consensus. Washington Consensus is not a viable alternative. But it does not mean that there is a consensus that what are the policy measures would replace it or even perform better.

· My next question is about the ’battle of Seattle’. Mary Kaldor called this as ’a victory of globalization from below’. Do you agree with that?

· I know Mary, she is a friend, ok? So I will not comment on specifically. One of the problems is with this … the person you should be talking to is perhaps in my institute Donatella De La Porte. Have you seen Donatella’s work?

· Well, I am not sure.

· She works on social movements, she has been working mainly on the World Social Forums, not like European Social Forums. That is interesting. The Seattle one was not… to my perception, not just Seattle, but  the general one which actually led to death and it was really massy, right? They were taken over by the anarchist groups and they did not really leave in their wake  an organisational form whereas in some of these others.. what you want to look at is a World Social Forum and especially the European Social Forums. And the main person who is researching that topic is Donatella De La Porta.

· Ok, thank you. 

· And to my knowledge, but Donatella will know this much better, the foundation of World Social Forum has nothing to do with Seattle, nothing. But the WSF is a grassroots movement. It comes out in Porto Alegre in Brazil. The first meeting was held in Porto Alegre. And that is a group which has real roots and real members. I could be wrong, but I do not think there is any individual … I know that Mary is a big one with global civil society, etc. etc, Certainly the European and World Social Forum is part of global civil society. There are real organisations, that have real members but the connection between these and Seattle is.. Mary may know more than  I do, but I do not see it. I see those kind of interdependencies which in fact has been quite negative. Because they actually undermine the genesis or cooperation had a grassroots level. Because they tainted entirely with violence and all kinds of things.

· My next question is about the evaluation of the system global governance. So what we can call global governance it is more like a loose network of different state and non-state actor, but do you think are they powerful enough to face our current day challenges, like natural disasters, financial crises, etc. ?

· Well, global governance is an oxymoron. Once I had a lecture in Massachusetts one was on the governance the other was on network analysis and the two sort of fit together but they are sort of different. They were not ambitious or at least they were not focused on the global level. They were more interested in European networks. And the advantage of European networks is the European networks have a specific set the EU, and the Council of Europe to a lesser extent. And these are institutions who can make decisions that make a difference. If you can get either to the Council of Europe or  High Court or to European Parliament you can make a real progress in such issues. So that is what missing at the global level. And certainly at the UN level need it. There are some kind of … the Kyoto agreement, etc. but of course the United States has not signed. So that whole strategy of global governance through some forms of high level meetings very periodically very radically to draft global treaties which than left to be ratified in a very erratic fashion. And some of the countries that have ratified them have no attention to applying them. So the difference as somebody pointed out especially in the EU or even more on the global level I should say, Soviet Union for Example used to ratify every single ILO convention and even forced Hungary to do it so, right, and never applied them. So  they could ratify all of them but that does not make a difference. So you have this paradox in global governance that many of those countries who seem to be ratifying these environmental conventions or whatever Kyoto, etc, but the countries who have rule of law systems, and democracies and court systems where people have access did not ratify them. So now it is a bit different again in a European context. I can see why. There is some evidence that it is about regional governance. There is something called governance system, there is certainly about networks. And the classic case of this is the OMC. Open Method of Coordination. That is an Example of network governance. It is basically drafting social codes or equal treatment of woman and that kind of standards for Europe. But those are not Eu directives it bring together people from Social Ministries Labour Ministries whatever it is to discuss how to handle various issues like childcare or similar things and out of that you will get suggestions of how Portugal should modify its childcare system to somehow look like Denmark maybe. But that is network governance. Or there is another meeting where you have this 27 countries and even included some countries which are not member states they meet and discuss what they are already doing and the word for this is best practice. The purpose of the Open Method of Coordination is to talk to each other what they are doing and somehow convince each other that someone is doing it better. So even if you can not afford Portugal can not afford to be Denmark but it could look toward that so it could use the Danish childcare system as a kind of prototype. That is governance.
· So you seem to be a bit sceptical towards the achievements of civil society so what do you think about Sakamoto’s statement about the power of powerlessness?
· Yes, I wish it were true. But there is on the one side truly enormous power of powerless’ and that one is really affecting Europe and this is the migration. So if you want an Example if you do not do something with unemployment, poverty and whatever there is, that will be an adjustment of international labour flow. It will be enormously costly and inhuman, but that is an Example. That one is pretty clear. And that compels which are the countries to pay more attention to the living conditions, development levels, etc, in Africa but also some Eastern countries. To me that is the most manifest expression of the power of the powerless’. If a country collapse, for Example Albania or Kosova it is going to go. It is certainly not going to stay there. So that is an Example, therefore you pay a lot of attention to Kosovo or Albania, since you this is a vulnerable place. So yes, in that sense true.
· Also Zbigniew Brzezinsky has told about these issues in Montreal recently. He has said that one of the biggest challenge of our times is the awakening of masses. That is a new phenomenon in human history we have not experienced it till now. He claims this is one of the major challenges what political leaders face nowadays. That kind of political consciousness, since as he says everywhere you go now people now what is going on globally, they are concerned about child labour, they request the respect of human rights, etc.
· There is certainly a change in a communication system therefore people are more aware of how other people are living. But the EU now collectively devotes a fairly lot of resources  to Italy into Spain to Greece for migration issues. That is certainly an evidence for the power of the powerlessness. If the powerless were really powerful you would expect a lot more generosity from the part of the EU. Yet the powerless certainly a lot more power than 10 years ago or 20 years ago.

· What do you expect in the future in terms of global governance? Do you expect it becoming stronger?

· The usual formula that I work with for the foreseeable future forget about the global. There are certain areas like climate change where the consequences are sufficiently convincing and the interdependencies are scientifically proven, so there maybe you get something like this. But in most of the cases that is not going to happen. So the idea is first to build regional level consciousness organizations and have, not merely the Eu but usually the Eu is presented as some kind of Example of soft power and use these networks of governance  to cope with these kind of bombs, but beyond that what the idea of scenario is the globe is regionalize itself. We call it sometimes piece by pieces or in this case governance by pieces. And than eventually the regions will be unit within a global system. And in the meantime the regions will work out joint kinds of legislation joint kind of standards whatever it is. A certain extent that is what is happening. There is all kinds of treaties with Eu and ASEAN, EU and MERCOSUR. So you know EU is the centre. The United States does not do this, but the EU is very active in encouraging the formation of other regions leading at the interregional level and trying to transmit European agreements. And they very much boost the implementation of human rights in other regions as well. And as you may know Tunisia was one of the first countries who has ratified the charter of human rights as associated country so the Eu could have impose some kind of sanctions because of the violation of human rights. And the same is true for Israel. So the Eu is not too good in enforcing regulations on other countries.

· Thank you very much.

II. The emerging global consciousness

As we could see in the last chapter the strengthening of the activities of global civil society and its rise in frequency shows somehow the emergence of a new kind of consciousness, a global consciousness which includes a feeling of responsibility for not only the whole mankind, but perhaps all the creatures of the Earth. Therefore in the next part I will try to highlight its main manifestations in different fields where the presence of this kind of common consciousness can be caught upon. These will be the followings: The Global Civil Society itself, the origin of the concept and some of its main features, Media and Globalization, about the next generation of citizens who live partly in virtual space, formulate their ideas and shape their concepts about the world by the cyberspace effects, here I am going to mention about the CNN effect and Internet Governance. The third part of the chapter is going to be about Changing Identities and Belongings, a new concept of citizenship, and last but not least I will close the chapter with the role of global climate change in the process of consciousness change.

III. 1. Global Civil Society

In the previous chapter I mentioned the notion of global civil society in the last chapter as well, but without saying a word about the roots of the term. First of all I would like to highlight the features of global civil society specifically and not so much give a picture about the roles, tasks and aims of civic sphere generally. So in the light of this I will just give a short, but accurate introductory description of the term by Jan Aart Scholte.

„Civil society refers to a political space where voluntary associations deliberately seek to shape the rules that govern one or the other aspect of social life.” ( Scholte: 2002, pp. 324. ) 

But what makes global civil society really global? When we are talking about globalization, global governance and here global civil society as well, it refers to a quality which transcends the borders of nation states and generally any territorial place. So from that point of view the world becames a single unit somehow but that does not mean the end of fragmented states. 

On the contrary, ’ territorial spaces now coexist and interrelate with global spaces.’ But certainly a special social space has been evolved which transcends local borders of different countries and that is the sphere of the activities of global civil society. ( Scholte: 2002, pp. 326) 

But it is also worthwhile to search for the origins of the term first. The origin of the notion of ’global civil society’ can be traced back to E.P. Thompson’s words, he used first ’ the idea of a transcontinental movement of citizens’. ( Kaldor: 2003, pp. Preface vii )
 Kaldor continues to describe here the archetype of global civil society with mentioning the Helsinki Citizens Assembly which developed the first manifestation of transnational solidarity among different citizen networks, civil organisations. The aim of this was to create a pan-European civil society network including the West European peace movements and East European opposition of the time. At that time the global civil networks main concern was mostly related to human rights issues and requests for democracy. Later on, after the fall of communism, the picture became slightly different, several countries got rid off the communist regime, so it meant that one of the requests of these groups has come true. But the human rights issues still remained on the agenda of these networks. As the globalization process moved forward and the environmental destruction became obvious also on an official level and were proven by scientific data, the greens’ requested to join the goals of these networks too. But we should mention here the pacifist groups again, and feminists as well, so they are partly issue-specific, but on their gatherings in several cities mentioned above they represented these diverse aims in unity in order to gain more attention. After 1989 the globalization and its discontents served similar aims, compared to the previous period under communism, namely it forged unity among different civil organisations as a kind of common enemy. It is important to mention that they saw the problem in the economic side of globalization, which meant between other things the almost unlimited power of  multinational or transnational companies ( TNCs). Among other authors Joel Bakan in his work ’Corporation’ reveals how these multinational companies act all around the world without respecting the labour safety or environmental regulations. But we could also mention the name of  Noam Chomsky or David C. Korten, who writes about the topic. Of course when we are thinking about the role of multinational companies we should take into consideration that the reality is never black and white. We need to interpret their role on a little bit more complex level in order to put it into context. Nowadays some of the social scientists warns that the representatives of the civil society should be more open-minded in terms of cooperation with different sectors such as the field of business. This cooperation is essential to face current challenges of mankind like the global climate change, immigration, global epidemics, etc.  It is indeed true that the global financial crises that began in 2008 is the result of the very same neoliberal economic policy which resulted in the almost unlimited and worldwide power of TNCs. Now because of the crises we see the ecological and human limits of this only material profit-oriented view. People are becoming more conscious about their everyday decisions, they are more aware of the facts and interested in what their decisions like buying something in one of these TNCs cause in other parts of the world. They are becoming increasingly sensitive towards the sufferings of people living on the other side of the Planet. Zbigniew Brzezinsky pointed out exactly this process, this change in the mind of peoples of the world that the masses became politically awakened and it means they can not be governed any more at the same way than before. Now they are all aware of the fact that it is them who decides about their own fate. It is not by chance that the topics of World Social Forums focus on issues such as human dignity, poverty, etc, since the masses became sensitive towards each others sufferings. So we are talking about a process on a global scale. Porto Alegre, Helsinki, Seattle just to mention few of the places where we can see the seeds of this process or change in human consciousness. There is a minute by minute growing network of human minds or consciousness. But back to the TNCs relations with NGOs or INGOs. This change in consciousness has its effect on every field of the life, even on business sphere. That means this type of new consciousness will apply also in the functioning of multinational companies, and actually it is already going on right now enough to think about the spreading patterns and practices of CSR programmes of multinational companies. And this change happens because the functioning of multinational or transnational companies are nothing else but a mirror of us, of the human consciousness. It also has an ancient philosophical background. Namely it is the law of analogy, which is the second law of Hermes Trismegistos’ Tabula Smaragdina, which is to say: there is nothing else below than above, or that the outside world is exactly in accordance with the inside world. So the macro cosmos are ruled by the same laws than the micro cosmos, but that would lead us too far. The important thing is as John Paul the second put it:  ’ the seriousness of ecological question comes from the crises of human morality’ ( Gore: 1993, p. 283) 
 Einstein formulates this in a similar way, as it was mentioned above. So it means that the strengthening of TNCs and the potential negative consequences of their activity in the last tenth of years just showed the actual level of human consciousness, so it comes from us, it is us who made a system ill-functioning. But that is also a good news at the same time, since as Prof. László reminds us the word ’crises’ in its Chinese sense refers to a threat and opportunity at the same time. So it is to say that if the harmful effects of TNCs are just the manifestation of human consciousness then that means at the same time hope, since now there is this process going on in the course of which the old consciousness is overcome by a new one and that will bring with it far-reaching effects in the system of business as usual too. The first signs of this change can be already seen in the functioning of TNCs. But the leading force of the change will come definitely from the third sphere the global civil society. We already mentioned about the cultural creatives whose role is essential in the understanding of these changes. In the preface of the Hungarian edition of the book about cultural creatives Takáts makes a definite statement about it.

According to him because of the change in human consciousness and the failure of hierarchic power structures cultural creatives initiated series of cultural, social and political changes which can be seen as a sort of global revolution. ( Ray-Anderson: 2009, pp. 11) 

In fact this is what has been happening in the recent events in Egypt, Tunisia, Libya and other countries. People recognized the power of the unity, and the time  has arrived to act accordingly so they exiled their authoritarian leaders and said no to the hierarchic power structures. Some of the experts are asking questions like whether this would be a kind of  ’Arabic Enlightenment’? Or is it the sign of a more wide-spread change, a global phenomenon? We do not know it yet, but what is sure is that there is a fundamental change in the perception of citizens of these countries. In terms of the revolutions in several authoritarian countries we experience nowadays, a question has been sharply raised, what could be the decisive moment in breaking out these revolutions? It is even more interesting if we consider the circumstances of those countries where there is no organized civil society and no internet. How could they organize themselves? And why exactly this time? Why now? We need time to find right answers on these questions. But what is not questionable is that these are incredibly fast events, and perhaps just the beginning of further and deeper changes. What is amazing in these revolutions is how people became conscious and took in hand their own fate so spontaneously and united. As if a glass would have broken as Polányi described the Hungarian revolution of 1956. ’ Unprecedented scale and dauntless masses showed now their existence to the world, and that we have to count with them in the future. And this should have further consequences which can change not only the Arabic but the whole world.’ 
 Such comments are circulating all around the world about the events in the Arabic states.

Especially the Libyan case is interesting from a point of view that there is a man who embodies the old and the new worldviews in this respect we discussed now. This man is Saif al-Islam Gaddafi, Muammar Gaddafi's son. He himself incorporates the essence of the change or at least a very characteristic Example for how the old and new system fight with each other within a person. He has studied at the London School of Economics, and has written his PhD thesis about the role of global civil society and how it can contribute to democratizing the system of global governance.  In his PhD thesis between others he refers to Scholte’s works in which he explains the potential role of civil society in democratizing power structures, here he underlines that this is based on cosmopolitan principles which is to say each citizens should be involved in decision-making processes that affects them ’ especially those in authoritarian states, (…) ’ ( Gaddafi : 2007, pp. 348 )
 Comparing this to his recent speeches it becomes very controversial.

He seems to change his mind in accordance with the revolt in Libya in his home country. He has sent a message to his peoples through the state television according to which ’protesters will be eradicated if they continue their unrest’.
 But how is a radical change like that possible? This is about the fight of the two commitments in him. On the one hand there is a commitment, loyalty to his family which manifests in this attachment to the ’ancient regime’, on the other hand we can see according to his PhD thesis, that he also has a strong adherence to new ways of society organizing principles. As David Held gave an expressive description of that inner fight or process ’ a young man torn by a struggle between loyalty to his father and his family, and the beliefs he had come to hold for reform, democracy and the rule of law’. 

Of course, that is also true that it was quite hard to imagine until recent events that these dictatorships can just cease to exist overnight. But were these events really unexpected, coming out of nothing? Richard Florida on theatlantic.com argues that certain data can forecast political revolutions. He wanted to somehow specify The Economist’s Arab League Index of unrest, so he created an ’Index of Potential Unrest’ and in that among the basic economic factors he pointed out the proportion of unemployed people connected by social media as one of the main reason which could serve as a spark for the revolution. 
 The New York Times’ columnist David Brooks states practically the same referring to Samuel Huntington’s prediction, namely ’that the Arab strongman regimes were fragile and were threatened by the masses of unemployed young men.’

I think to find the focal points of the revolts has an essential importance in the understanding of  current processes in North African region. Therefore I have also asked Professor Benjamin R. Barber, internationally renowned political theorist and Distinguished Fellow at the policy centre Demos,  author of the book Jihad vs. McWorld, founder of Interdependence Movement about the dynamics of events in North Africa, whether this is a unique phenomenon in the Arabic world or part of a much larger global process or ’ Global Shift’ as Professor László would have suggest.

· Good afternoon Dr. Barber, thank you for devoting time for the interview.

· Hi Hajnalka, 

· So my first question refers to the timing of the events in North African region because I just red an article on the atlantic.com and it was about whether data can predict the political revolutions. The author suggests that because of the unprecedented number of unemployed  young people in the region and the fact that they were connected through social media, it was actually predictable what happened. What is your opinion why now? Because as we know in these countries since tenth of years there were dictatorships. So why now the moment came that these events has happened?

Well first of all we know from history that sometimes very large events are caused or precipitated by very small events. So it means people who were going to make a revolution do not make the revolution or in this case somebody in Tunisia dies and suddenly there is an uprising in Tunisia and that is birth or causes the uprise in Cairo and that lead to an uprise in Yemen and Bahrain and Libya and everywhere else. You know maybe if that person has not died in Tunisia, none of this would have happened. But once it happens of course what it suggests is that the conditions were very ripe for change. People are frustrated, people are more educated, through  the internet and the web, they get better communication  and clearly  people feel ready now to make a protest, that would have been impossible five or ten years ago. That is the first thing.

· So it was a kind of Butterfly-effect? 

· It was a Butterfly- or sometimes you might call that like on the internet viral affect, one place affects another place. So it spreads like a virus from one place to another. But the second thing to understand is that the protest we have seen are very exciting and optimistic, but very superficial. That is to say, so far there has been no significant political change anywhere little of socio-economic change. Even in Egypt, the most successful revolution, Mubarak has gone but in his place we have seen Marshall Tantawi and we had PM Shafi who are both cronies and collaborators of Mubarak and we still have the military regime in place. Now I know we hope it will change with the elections but that is still long ways on. Secondly nowhere else there has been a change besides Tunisia, but we do not have new democracy there yet. And other places there have been no change at all. But even when you get regime change  even where the government is toppled, you already mentioned the socio-economic problems that are there. In Egypt there are twenty million  young people who are educated that have no jobs. There are even more people that have no jobs, but twenty million of them are educated and they have no jobs. Now if you do not change the socio-economic pattern even if you get a democratic, let say a year from now you have democratic elections, and you have some new liberal party is running Egypt. How those liberal parties deal with the problem of twenty million unemployed young people? Because the army still owns the economy, you still have there inequality you do not have enough jobs. Just because you have a democratic election does not change those realities. What we saw happening in your part of the world in Eastern Europe in 1989 people got excited about democracy but seventeen years later the democracy did not fix all the problems. We saw in Poland in Hungary and other places. We saw the communist getting popular again. People are saying democracy does not work, it did not fix our problems. So you know there is  danger that on the Middle East even you get regime change even if you get democratic government if they can not fix deep economic problems they could come in time to be discredited and blamed for the failure to fix the economy and than you can get a returned tyranny because some tyrannid say I will fix it and I will do it or an islamist regime. You know a right wing fundamentalist regime would be put in power because they say the problem is capitalism. So what we have seen in the Middle East is a wonderful but limited first step towards democracy and we have a long and difficult path to really get to democracy and to real socio- economic performance. And that will take a long time and requires patience and right now patience is in short supply in the Middle East.
· So do you think that it can be a danger that the people have more like economic expectations towards regime change and not so much political ones?

· You are right, it is a double danger. That was the danger in Eastern Europe too. People wanted both capitalism and democracy too but they wanted capitalism even more that they wanted democracy and they ended up not even getting capitalism or at least not get economic benefits. The danger is you know that people want a free economy and capitalism and they want consumer goods and just latterly democratic liberty, free press, etc. But the other dangers like that is that they do want economic reform and they will not get it blame democracy for the economic performance.
· My next question is about the role of the social media. Do you think that the social media really played such an important role as it was suggested? Because for Example the Libyan case is interesting in that sense because there were not really internet there and no civil society, we can not really talk about civil society there so in spite of that they made that revolution.

· Well, yes and no. Yes social media played a very important role in Cairo, probably to some degree in Yemen, Bahrain and other places. But it is also true that those who use social media are a very thin veneer of the real population of these countries and there are a lot of  people who are oppressed and repressed and want freedom who do not use social media or not educated and so on. So social media played we might say a role in starting up the protests and in helping organizers lead demonstrations. But in the long run it will take responsible engagement by millions of people who are not on the internet  or not educated for democracy to work. So it has been a good tool of starting protest in organizing them but in the long run it will take much more than social media to move from protest to real democracy.

· And just a little bit back to the evaluation of these events in Egypt. Can we make perhaps a parallel between these events in North African countries and the ’battle of Seattle’ as Mary Kaldor put it? Because she says it was the ’victory of globalization from below’ and perhaps also Sakamoto refers to the same process with writing about the growing power of powerless. Some analysts calls the current events as an Arabic enlightenment. So do you think these processes has anything to do with each other? Is there any relations between these processes, dynamics?

· No, I think globalization is the spread of free market the spread of free trade the spread of  global banks and global corporations. It is not helpful to democracy and it is certainly not helpful to equality and social justice. So I do not think you could tribute I mean it is true when the free economy spreads you get free education you get more computers you get more technology and that may help a little bit, but in the long run as I have wrote this in Jihad vs. McWorld there is a deep tension between commercial consumer capitalism and real democracy. I think we will find that in these new revolutions in the Middle East the tensions between capitalism and consumerism on the one hand and real democracy on the other hand will come out so  right now it feels like capitalism consumerism and democracy go in hand but we know from Eastern Europe and we also know from the United States that they are often in tension. And I think in the Middle East that tension will re-emerge and when it does there is some danger that fundamentalists, Islamists and even Al Quaida will than able to become stronger again on the basis of saying you see democracy does not work because democracy just cover capitalism, a capitalist exploitation. So forget capitalism, forget democracy, come back home to the mosque.
· I also wanted to ask about the book Jihad vs. McWorld because you draws these alternatives perhaps the role of civil society in these countries which is now rising could be a third way for these countries?
· It could be, but you need civil society. You say it is rising, but in Libya for Example there is no civil society and in Yemen there is no civil society and in Syria there is no civil society . So yes, civil society and citizenship civic education and civic infrastructure of NGOs  non governmental organizations and charities and unions and free media that would be a wonderful basis. But in present they do not really exist, they exist a little bit in maybe Egypt and so on but in most places they do not exist and if you are going to build on that you need to create them first. And the problem with these revolutions is that the revolution created an appetite for freedom but not to skills and competencies and capacities you need to make freedom real. And for that you need a slow and difficult process. That process is just barely getting started in the Middle East.

· Do you think that it is a regional phenomenon, these events in North Africa or this is more like a global phenomenon? Because as Professor László, Stanislaw Grof,  Peter Russel and others are writing about this, there is a global shift in our world now. Is it the sign of the change of human consciousness which is a larger process, and this would be part of that process or it is more local scale?
· Well, we will see I think it is impossible to predict. But I can just say in 1789 there was much exuberance and I believe the world was changing with the French Revolution and than we had another century of monarchy and nationalism after that. In 1917 St. Petersburg and Moscow people believed the world was changing and we will have socialism and democracy and instead we had 80 years of bolshevism and stalinism. In 1956 in Poland and Hungary  we had uprising against the Soviets and we thought it was a new dawn for Europe and than we had another 40 years of cold war and Soviet role so I do not want to be pessimistic I always think there is an opportunity for freedom and for change but we have to be realistic as well and understand that it takes hard patient work and that these few weeks of protest and revolution have begun something good but to get to the other end is a long difficult journey that takes a lot of hard work a lot of patience and a lot of time and we have to willing to pay that price in order to get towards the destination.
· What is going to happen in Libya?
· The Khaddafis are going to hold on longer than most people think because what we have is a civil war and a tribal war. You know Tripoli and  Benghazi were capitals of two separate provinces for many many centuries and lot of what is happening now is not a democratic uprising but a civil war among rival tribes. The rival tribes of the East are reasserting themselves against the Khaddafi tribes of the West and Khaddafi has a lot of strength and a lot of power and he is not a fool. He maybe a terrible dictator but  he is not an idiot. He has been there for 42 years and this is going to be I think a difficult struggle, but we can not predict. It could be over tomorrow but it could take months or even years for things to really change in basic way. So I think you know it is hard to predict, but again we need patience we need ability to work and reform within not just to overthrow the dictators by violence.
· Thank you very much for the interview Prof. Barber!

These events in the Middle East focused my attention to the role of networks and networking which was essential also in these cases. In the process of change of human consciousness networks play an essential role because these reminds us how interconnected we are. So therefore in the rising of third sphere which is at the same time the manifestation of that inner change again it also triggers these interconnections by stressing the presence of different kind of  bonds  which exist among each other all around the world and these bonds creates a global multilevel network through which huge masses can be mobilized. So if these networks plays such a crucial role it means we have to scrutinize them scientifically in order to understand their functioning. The Hungarian physician Professor Albert-László Barabási is one of the best known distinguished expert of the field network research in the world. In his book about  The Structures and Dynamics of Networks he introduces the topic of networks in a surprising way. He claims that actually the focus of their research has been already revealed by Frigyes Karinthy a famous Hungarian writer in his short story ’Chain-Links’. In it there is an experiment which is trying to prove that the people on Earth are more densely linked to each other now more than never before. The experiment looks the following way: one of the figures of the short story has to select a person randomly and then with the use of no more than five individuals he has to somehow contact the selected individual. This highlights the so called ’ small world effect” very precisely as the authors suggest. ( Barabási: 2006, pp. 9) 
 

But what does this ’small world effect’ means exactly? Jeffrey Travers from Harvard University and Stanley Milgram from the City University of New York explains this in their ’Experimental Study of the Small World Problem’. So they gave the following definition: 

„ The phrase ’ small world ’ suggests that social networks are in some sense tightly woven, full of unexpected strands linking individuals seemingly far removed from one another in physical or social place.” ( Travers – Milgram: 1969, pp. 426) 
  So it means this phenomenon is also known for social sciences like sociology, moreover in the world of political sciences very similar observations were made which led to the same consequence as Jan Aart Scholte put it ’ globalization designates a growth of connections between people across the planet’. ( Scholte: 2002, pp. 326. ) 
 But it is also true that in the course of scrutinizing random networks among people we have to take into account that the distribution of the number of links among different people is not symmetric. This asymmetrical distribution is due to the fact that certain people can link to the others much easier. Manuel Castells use the phrase of ’mega nodes’ explaining the phenomenon in the case of the cities in his famous basic work ’ The Network Society’. ( Castells: 2006, pp. xxxix)
 But similarly it can be applied to networks which consists of people, so in this case we can talk about ’nodal elements’ of the network, so there are nodal figures in the system of the networks. Nothing proves that better than the practice. As Ithiel de Sola Pool and Manfred Kochen point out  ’ the art of knowing the right people is one of the great secrets of political success’. ( Pool- Kochen: 1978, pp. 7. ) 
  But actually this does not necessarily mean that politicians know thousands of people, but the right ones, as here it is written too, so it means that they know the ’nodal’ elements of the system. In order to find those ’nodal’ people we can also use a mathematical model which was developed by Rapoport and Horvath who were interested in the connectivity of people. ( Rapoport and Horvath: 1961, pp.427) 

So I think studying the functioning of networks could make the global civil society highly competitive towards the other two sector. They do use these network nowadays even consciously, but with the application of these methods, models of natural sciences they could really achieve a lot more.

In the following part I have asked Professor Mary Kaldor Co-Director of the Centre for the Study of Global Governance on London School of Economics, about the role of networks in the global civil society.

· -My first question relates to the role of the networks in the global Civil Society. Which way do these networks help to organize the movements?

· In a way networks are the modern, or post-modern form of organization and it comes out of the internet and communications that people can, instead of the old hierarchical method of organization of traditional political parties. Now whether you are looking at al quada or militias or civil society groups, they are much more horizontal and bring together very disparate groups, and what it means I think is that the narrative is much more important. What holds these networks together is a common set of beliefs rather than a set of orders or financial dependence. So I would say that networks is just the contemporary form of organization.

· And what was the role of the networks in the North African revolutions?

· Obviously what was fascinating about North African revolutions was that fact that these facebook and twitter really did help to organize people and connect people. I think it was incredibly important as an organizational tool. Particularly if you look at what happened in Egypt, the way they were able to outmaneuver the police and the military by demonstrating in lots of different places and they could organize this through the internet and mobile phones too all of that makes a huge difference and makes possible the networks. But in the end I think the demonstrations are motivated by, I think its a tool networks, not what brought people to the streets and what makes people feel fearless has something much more to do with good old fashion face to face politics, coming together in a square and feeling part of a crowd.

· I wrote on social networks and media with the conclusion that internet itself became the social space in our modern times which used to be earlier on by the times of Greek democracy the market place. Would you agree?

· Yes although I still think physical space matters. I think its extraordinary the speed of mobilization as a result that speeded up. If you think about the demonstrations and how quickly they move from country to country and the number of people involved, that all has to do with, if you think about the middle ages when news of a demonstration came from word of mouth or even in the modern period depending on printed newspapers, letters took two days. Now you can organize people in a speedy fashion. In the end I think how you participate on the internet is different than how you participate actually going to a meeting and you talk to people and you discuss with people. that is different. You still need that physical meeting place to make things happen. I think one of the things about the internet is that you can just come in and out. You can be an activist for a minute and then you can forget about it. Or you can feel you’ve signed a petition and then you’ve done it. When you actually meet people, discuss with people, talk to poeple, then that makes a real difference.

· -And what do you think why now was the moment when all of these events came out?
· It is a fascinating question. Having lived a fairly long life I am struck by the feeling that we had in the 80s that suddenly this was a moment of mobilization. And I don’t know what it is that sparked it. I think we have had about 20 years if you like of political apathy after 89. There was a long period of political apathy . Although there was the beginning of political mobilization with social forums. There are just moments in time when people really feel that enough is enough and we have to change things. Part of it is opportunity. When you see Ben Ali leave Tunisia and Mubarik leave Egypt you suddenly think ‘this is possible’ and once you think its possible then its well worth doing. You have this sense you are apart of history you are making history and it becomes electric.

· So can we say that this is an Arabic enlightenment?
· Yes but its also a global one. You heard the man say they are now protesting in Ajerbajan and they are now protesting. The chinese are now getting very nervous and cracking down on political prisoners. And what about Russia. Russia is the only one where nothings seems to be happening.

· Do you think that it is possible that in China for Example in the near future something can happen, like in North Africa?
· Obviously the Chinese are very worried. And it does seem to me its long overdue in China. I don’t know enough about china. What I really feel is important in this moment, and this is what I feel came out in the 80s, where are the intellectuals That are expressing? People go to the streets out of a feeling of wanting to be apart of history, feeling of being fed up with their situation, wanting democracy wanting dignity wanting freedom and then certain people play a role in articulating these and transforming them into demands. About the 1980’s what was absolutely crucial was that we made the peace in the west with the opposition here and that really brought about a fundamental change of discourse and that you know this was a struggle not against the arms race but against the cold war and it was a struggle about freedom not just peace. That had an enormous impact because it first of all made people believe in the peace movement because up till then they’d seen the peace movement just as an agent of the Kremlin and the opposition in Eastern Europe it was much harder to dump then the agents of the CIA and America. So actually we created space and these bits of space emerged throughout the 80s and so 1989 did not come from nowhere. I think thats also true in the middle East. If you look at the history, there was a April the 6th movement etc and they have gradually created more space. Can they make some general demands? Not just about democracy in the middle East but they have to make some demands of the United State and the EU and people in Europe also, you know at the moment there are all these demonstrations against governments about cuts but they are not linking up with each other they are not realizing that the answer can;t be at a national level. And in the same way in the Middle East it will be very difficult to get democracy at a national level unless it is seen within a broader middle East Context.

· And would you agree with Zbigniew Brzezinsky who recently made a speech perhaps a year ago in Montreal and he said that one of the major political change in the future will the political awakening of the masses which is something unprecedented in the history that this is happening on the mass scale?

· I think yes, and I think for an interesting reason. We live today in much more open societies than ever before because of communications. We see with wikileaks there aren’t secrets any longer so the level at which governments can control populations is so much less than in the past. And we also live in a post war era. Nobody wants to go back to the wars of the past. That means there is much more possibility. Its paradoxical, because its  a moment we feel our leaders are just hopeless and nothing is happening, the institutions are terrible. But actually what we are seeing in the middle East is that people power is much more potentially effective than ever it was before. Precisely because power has become much more diffused because of the openness of communication. its no longer weapons and money its the whole discourse that controls weapons and money and there is the possibility to change the discourse.

· Thank you very much and my last question is about .... group and peter rassel has written about the global brain and global consciousness - It is a kind of field of Akasha field - field like electromagnetic field but this is the field of consciousness - similar to Jung. Experiences can grow and improve and perhaps we are all connected throughout this. Do you feel these unconscious layers are becoming more conscious?

· That is a fascinating theory. What I do think is absolutely key to human society is our methods of communications. That is what makes humans human. I just read a story in the newspaper about the origins of language and those brought up in Marxist theory tradition think about modes of production or phases of development they were all associated with different sorts of communications. You know the printing press in the 17th century was the most important invention in terms of how it influenced modern industry. You probably read benedict Anderson and the imagined community. We have not yet come to terms with what the internet and modern communications mean for the way we think about ourselves. but that seems to me to be the most fundamental change that is taking place at the moment, and whether its the discovery of the unconscious or not. I think it started long before the internet. I think we talk about the second world war as global. We consider the holocaust or hiroshima as global events and they make us think as though we are human beings. You’re too young to remember the first sputnik but what was so exciting about people of my generation was that we had never seen the world before. We’d never seen how beautiful the planet was. When you see this blue round planet it makes you feel quite different. You are no longer a citizen of England you are apart of this planetary civilization. I think there is a huge change in human consciousness going on and I am not saying the internet caused it. I think that change in human consciousness constructed the internet. Just as modern man constructed the printing press. I don’t want to be technologically determinist. I do think there is a fundamental change. Of course it was true in 1848 that revolutions copied each other but the scale of the spread is bigger than ever before.

· Thank you very much

III. 2.  Media and Globalization

Media and Globalization are two concepts commonly put together in this type of discourse and not by chance since as we could see that in the course of the current events in North African region media and especially social media plays a particular role in the changes of the societies we face nowadays. No doubt it has something to do with the mobilizing power of networks it creates. I am not going to mention here about the several experimental cognitive studies on how media influences our perceptions about reality, I just would like to mention a few examples here which shows how effectively media can contribute to the formation of the events in even political life worldwide in order to reveal its potential to influence the happenings of social reality. First I am going to discuss traditional medias’ impact on some of the world political events.
Susan Carruthers Professor of History at Rutgers University defines the character of media as ’nothing if not political – or ideological- in the far broader sense that our channels of communication, forms of entertainment and sources of news alike, help to naturalize ( or sometimes to contest) particular understandings of how the world works, and the justice ( or injustice) of the order that currently prevails within and between the states.’ ( Carruthers: 2005, pp. 216 ) 
  E. H. Carr writes almost the same about the role of media ’ Power over opinion is not less essential for purposes of government than military and economic power’ ( Carr: 1939, p. 3) 

In the following part of Carruthers essay she gives an outline from political historical events where media played a significant role in the shaping of events. She starts with the Vietnam war where according to the military circles media and especially television ’effectively lost the war’ with its exposure of war as unwinnable and unjust. ( Carruthers: 2005, pp. 221) 

The military has learnt from this lesson and after that in the time of the Gulf War they restricted even the presence of journalists in the area so that ’ television became pentavision’ ( Carruthers: 2005, pp. 222) 
 In spite of these she also mentions the positive examples when an international organization could exploit the opportunities in media in a good way for the benefit of local and global population at the same time. This is the case in the UN’s involvement in former Yugoslavia where the UN Radio transmissions could restored communication between Serbs, Croats and Bosniaks. ( Carruthers: 2005, pp. 222) 
 But we could also add the Examples of CNN effect which prevented further bloodshed in several war area like in Somalia or on the Philippines. So from that short assignment we can already see how influential the traditional media even in terms of global political events was. But nowadays in our time it is the past and new types of media, virtual social media plays perhaps much more important role than the traditional medias ever played. We can witness how young Egyptians in an autocratic state could organize themselves through civic networks on the Internet but we can also mention the indigenous people in Chiapas here and several other cases.  So here we have to introduce the term ’ digital citizenship’. The next part of that chapter is dealing especially with identity and citizenship issues, so here I am not going to go into details about accurate definitions of citizenship only in relation to our focus on digital participation in the society and its effects on the global processes and consciousness. This phenomenon of civic networks arising on the Internet is nothing other than a proof itself of such a collective consciousness pattern.
But what does digital citizenship stands for? In the introductory part of the same entitled volume of M.I.T. they explain in a pretty trivial way just like ’ Digital citizenship is the ability to participate in society online. ’ ( Mossberger – Tolbert- McNeal : 2008, pp. 1) 
  But how is it related with citizenship issues? The authors here explains that the American citizenship has three roots one of them is the Lockean liberal tradition which is about the equality of opportunity mostly referring to economic terms, the second one is civic republicanism, where the founders’ vision was that ’the duty of citizens is to be informed participants in the exercise of democracy’  ( Mossberger – Tolbert- McNeal : 2008, pp. 47) 
 and last but not least the ascriptive hierarchy ( inequality) which is of course an anachronism nowadays. At least for the first two criteria or foundation of citizenship Internet seems to be a crucial tool in order to achieve those ideals.
Since Internet facilitates the democratic participation in social sphere, it has several positive externalities for Example, argues the authors, it excludes the possibility of structural discrimination, because the Internet is absolutely free from any kind of gender- race- religion- based discrimination, anyone can have the same right to access to informations one needs and the different forums, blogs anyone without any distriction can submit the contents they want. ( Mossberger – Tolbert- McNeal : 2008, pp.8)

Of course here a question has been sharply raised whether this freedom only has positive consequences. If we think about free access to controversial dialogues and images such as porn and pedophile contents it seems to question the concept of limitless personal freedom. So this is a challenging task to set limits of content on the Internet. But it is also true that without any doubt this limitlessness can have sometimes positive consequences as well. For Example in the case of current North African revolutions we saw how young people could organize themselves with the help of the tools Internet provides us. Nothing proves it better than certain articles on the Internet which defines the events right ’ The Egyptian eRevolution (…)  ’ 
  I have already asked Professor Benjamin Barber about the role of social media, but I have also asked someone who has just experienced the events directly, as an Egyptian in Egypt. His name is Ahmed Farid. He is a 32 year old lawyer living in Alexandria. I met him on the International Institute on Peace Education’ s conference here in Budapest, and now we stayed in touch via facebook, and now due to that site I can make this short interview with him.
· Could you please tell me just a few words about the importance of social media in the happenings?
· Sure, first : it was a youth revolution began with few people on internet asking the all people to participate then the police cut all the communications (internet and phones) then it changed from only youth to contain all different types of people from children to old men and women. We demonstrated very peacefully with a peaceful image.

· Could you please tell me just few words about the importance of social media in the happenings?

· It had a very influential and strong role and facebook played an important role and it was the basic element by the start. It was like the place which people can be collected and to decide what to do and to organize the role of everyone. You can have a look on the Egyptian revolution on the following link there is a video about it. (http://www.facebook.com/video/video.php?v=165799786801989&comments)

· Thank you very much Ahmed, Shoukram. And Congratulation for the victory!
· Shoukram.

So from that short interview we can have at least two important observations. One of them is referring back to the dynamics of networks. The happenings followed exactly the same scenario as in Rapoport’s experiment trying to trace social networks according to friendship choices as it was mentioned above. ( Rapoport wanted to examine connectivity, that the fraction of the total population would be contacted by tracing friendship choices from  a random starting group of nine people.) Because as we can see the revolt started actually from few people and then through an acquaintance chains it spread away on the internet and finally we got the whole population involved in revolution, older and younger, man and woman as Ahmed mentioned. So it means Internet really played a facilitator role of letting people function as networks. But this network-like functioning was only achievable via communication technology tools and social media on Internet. So we can conclude that it was the Internet which made the democracy possible in Egypt. Of course not only the Internet, but initially it played a crucial role in boosting events and functioned as a market place, a social space for democracy by ancient Greeks. In our times Internet became the social space of democracy, the place of debating, the place of organizing and that way it was able to portray the collective will of Egyptian people. But at the same way this cyber space is a social space of our times which visualizes the collective will, consciousness of people all around the world and as it looks the global civil society make already a huge benefit from it.
Internet that way is nothing else than the manifestation of collective, global consciousness of mankind in our times.

Here from the Example of Egypt we can see that Internet as the embodiment of collective will or consciousness and is able to topple dictatorships and governments. So this lead us to our next topic of Internet governance. Internet in this way offers greater opportunity of participatory democracy and consensus than people in the history of mankind ever have. This way Internet governance also means a perfectly participatory democracy at the same time. But of course here again there is a question of exclusion of those who do not have an access to Internet. Here we have to emphasize again that it is worthwhile to consider the role of Internet as a tool of facilitating debates and organizing. As Ahmed also mentioned first the organization started on the Internet, but then after through different networks of people it got to everyone. So internet has a spill over effect, even those can share the benefit of this tool who do not have access to it yet. As Alexis de Tocqueville has written in the ’Democracy in America’ in 1835 ’ In America there cannot be enough of knowledge, for all knowledge benefits both those who possess it and those who do not. ( Tocqueville: 1835, ) 
 So Internet the same way is able to trigger turbulences, dynamics which will finally reach everyone in society.

But who are the stakeholders then? John Mathiason in his book about ’Internet Governance’ categorizes them in five main group, but here I would like to focus more on the term he later gives about a special type of stakeholders called ’netizen’ He gives the following definition of the term: people who care about Usenet and the bigger Net and work towards building the cooperative and collective nature which benefits the larger world. These are people who work towards developing the Net.’ ( Mathiason: 2009, pp. 43) 
 He continues it with writing about the benefits of online communities for the members of society, since as he explains when more and more people joins these communities and nurtures the Net with their ideas and values a great shared social wealth evolves and spreads all around. ( Mathiason: 2009, pp.44) 
 According to that definition I have several ’netizen’ friend and here I think I have to mention about at least Michel Bauwens a Belgian economist living currently in Thailand. I happen to know him through another friend of mine Dante-Gabryell Monsun who is partly from South Africa and France and we met in Brussels. I gave this detailed description of our notoriety or contact to give an impression of the functioning of networks we live in through acquaintance chains. Michel Bauwens has founded the p2p Foundation and teaches between other subjects ’ anthropology of digital society’. His foundation is exactly about sharing all possible imaginable informations online. As he describes his aim with that it is to create a ’ commons-based society’.
 The first proposition of joining to the p2p community is to agree that  ’ technology reflects a change of consciousness towards participation, and in turn strengthens it’. But for us the next one is especially interesting since we just faced the manifestation of that in some of the countries of North African region, it is that: ’ the networked format, expressed in the specific manner of peer to peer relations, is a new form of political organizing and subjectivity, and an alternative for the political/economic order, which though it does not offer solutions per se, points the way to a variety of dialogical and self-organizing formats, i.e. it represents different processes for arriving at such solutions; it ushers in a era of “non-representational democracy”, where an increasing number of people are able to manage their social and productive life through the use of a variety of autonomous and interdependent networks and peer circles.’ 
 The Egyptian eRevolution as it was labelled by numerous articles on Internet just gave a perfect Example for that new type of  virtual social organizing process.

So I think we could not prove better the adaptability of these new ways of digital governance or Internet governance than the life itself, the current events did.

III. 3. Changing Identities and Belongings

When we are talking about global consciousness or consciousness at all it is vital to make it clear how we defines ourselves and our relationship to the community we live in and to other people and to the surrounding world at all. In our globalizing world it is absolutely relevant to ask who we are, where do we belong and to which community or place. How do we define the essence of our personal being? According to which criteria? Ethnical? Territorial? Or is it a language-based definition? How do we relate to other people? Do we have anything to do with others? And who are the others? And more importantly who are we? If we would like examine collective consciousness we have to be able to answer these questions.
According to most of the social experts’ view on the topic the criteria which defines certain identities or groups of belonging should be distinctive since we always defines ourselves in contrast to others. As Colhoun claims ’ we know of no people without names, no languages or cultures in which some manner of distinctions between self and other, we and they, are not made …’ ( Calhoun: 1994, pp. 9-10) 
  Or as Sheila L. Croucher put it: ’ Identity … always relies upon an ’Other’, and belonging to an ’Us’ necessitates the existence and recognition of a ’Them’. Belonging, as such, necessitates and implies boundaries. ’ ( Croucher: 2004, pp. 40) 
 So it would suggest that the identity and sense of belonging is an exclusive category by its nature. People have this natural wish for belonging to somewhere which gives them a sense of security. What is the very reason of defining ourselves in contrast with others? Using Bibo’s thoughts it could be traced back to the ancient and instinctive mortal fear in the people. That inside us we fear from each other. But it is also worthwhile to make it clear how we mean the exclusive feature. Since it can be understood also in a way that it is exclusive towards other people, or towards other identities, or other identity elements. At that point there is a discussion among social scientists whether different identity elements are in conflictual, complementary or concentric, contextual relationship with each other. Manuel Castells claims that there is a primary identity which constitutes a kind of frame for the other elements of identity. According to him plurality of identities is always ’a source of stress and contradiction in both self-representation and social action’ ( Castells: 1997, pp. 6) 
 As opposed to that socio-psychological studies dealing with acculturation has shown us evidences that the highest number of integrated youth with immigrant background was found among those youth with immigrant background who disposed a multiple identity which meant that they accepted that fact living with diverse identity contents, both preserving origin culture and internalize the elements of receiver countries’ identity. ( Berry, Phinney, Sam ( Vedder : 2006) 
 The study shows indeed that there were also parts of the youth who really felt ashamed and frustrated. For them it truly caused stress, but as it was mentioned above it is not like that in all cases. Anthony D. Smith also argues that the nexus between different elements of identity, the layers of identities are not necessarily in conflictual but concentric relationship with each other. He explains that for Example in the case of minorities according to the situation the adequate identity elements applies and they are able to vary these flexibly in each situation. ( Smith: 1992, p. 67. ) 
  Ross underpins this too from the perspect of citizenship, he argues that ‘The post-modern era challenges the enlightenment conceptions of time and space, and thus the citizenship model that stem from these. Post-modern theory suggests that human beings simultaneously live in different times and spaces. They are concurrently citizens of national, local, state, ethnic, global and continental communities. The idea of citizenship became internally inconsistent and fragmentised ( Melosik, 1998; Ross, 2008 In: Krywosz-Rynkiewicz- Zalewska- Ross: 2010, pp. 7.).

The constructivist approach also confess the contextuality and relationality of identities. One can have different belonging, engagement at the same time, as member of a religious community, and holding position in a political party plus being a family member, etc. ( Croucher: 2004, pp. 38) 
 Again other authors suggests that these are only roles or sets of roles but not organic parts of one’s identity, so these are not the same category. Here we have to mention about Samuel Huntington’s famous theory on the clash of civilizations. In his point of view the different identities based on culture and religion can not be reconciled. For Example one can not be partly Muslim and catholic at the same time.  According to Castells argumentation the essence of the identity is especially that it makes a distinction, a difference for its members from the ’Others’.  So the meaning of identity is a refugee for their members, and he also gives the reason why people are seeking for defensive identities. He argues that it is a reaction from globalization and what it brings networking and flexibility. People are afraid of loosing their autonomy, therefore they would like to belong to smaller and smaller exclusive communities, as Castells put it ’ cultural communes’ or ’communal heavens’ which protects them from the outside world’s fast turbulences. ( Castells: 1997, pp. 65-66. ) 
 The title of Benjamin Barber’s book ’Jihad vs. McWorld’ also indicates this. He calls this tendency ’Jihad’ which means in his interpretation a world of hatred and exclusive tribalism. But why do people insist on living in these ’imagined communities’ ( Anderson: 1983) 
? Of course there is again another tendency mostly from the part of the policy makers of creating more and more inclusive identities. Gerard Delanty in his essay ’What does it mean to be a European? (Delanty: 2005) 
 mentions about the chances and opportunities of European identity building project comparing it with the American one. The Council of the European Union and the European Committee also highly promotes and supports of such researches and projects. It was also urged from earlier times by social scientists, for Example Habermas who supported the idea of ’ constitutional patriotism’ ( Habermas: 1995, quoted in Croucher: 2004, pp. 191) 
 But that would not be based on shared traditions, cultures and similar factors which generally gives foundation for an identity but on ’the principles of justice and democracy.’  According to the evaluations of EU citizenship this meets these criteria exactly, since it was built on ’democracy, human rights and social justice’. 

What is sure is that the European Union is the only one till now which has been able to create an official legal transnational citizenship for its citizens which includes mostly but not only political rights. This underpins their effort to create a real sense of belonging within its members. In terms of citizenship that is what Nussbaum misses on a global level. According to her ’ we can truly be citizens of the world only if there is a world polity. ’ ( Nussbaum: 1996, pp. 68) 
 So from these we can also conclude that citizenship is something which affirms somehow the belongings or identities or gives an official confirmation for them. But perhaps citizenship means even more than that. As it is written in the Council of Europe’s publication on the issue ’ Citizenship is more than a legal frame, … it involves feelings of identity, belonging, inclusion, participation and social commitment.’ 
 So from that point of view it seems to be obvious why now there is a new tendency among cosmopolitan and alternative thinkers claiming a kind of ’world citizenship’. Since in the light of that latter definition it would also bring with it a sense of global responsibility towards the ’Earth’ and a greater community if I identify myself as someone who belongs to the global community of people.  Global or ’World Citizenship’ is a new conception and it is not clearly defined yet what that would involve. Right now it is difficult to see how it could be a real possibility even if the global political elite and the decision makers would agree with such an idea. Right now it is not something clearly detectable idea and because of this it is also difficult to imagine in which kind of legal frames could it materialize. But perhaps in this phase of creation it is not even about legal frames, more about some kind of sensitivity towards global problems, poverty, environment and such issues. As the issue of Council of Europe suggests ’ It is a way of thinking and a commitment to make a difference’ 

Identity as it was suggested by some of the social scientists above, is something which divides people by its nature.

That can be also one source of solutions or at least an approach how to tackle with global problems with raising awareness and creating a common belonging or identity as inclusive as it is possible. But here we meet a theoretical problem or paradox, since as it was suggested by some of the social scientists identity, belonging as such is an exclusive term. Its essence is in its exclusiveness. So by its nature it can not be absolutely inclusive. Therefore some people turned to other sources of solutions like spiritual movements. These are able to bridge that problem. Instead building identities which are exclusive by their origin they dissolve them. Since identity is about separating people from each other, these are building walls between the people, so new spiritual movements offers a more viable way with getting rid off from these obstacles for universal awareness or consciousness if you like. Western societies are highly influenced by these in our times, we could also risk to state that the source of cosmopolitanism in the Western circles of Global Civil Society ( Global Civil Society as such refers originally to Western type of organisations) comes from Eastern philosophies of the great unity of all creatures including the Earth itself. So as a final conclusion we can formulate here that the dissolution of separating identities can be one way to raise global awareness and sense of responsibility. ( Although the common identity building projects of the European Union seems to be promising with the buzzword of ’unity in diversity’ but because of the above mentioned problem that is a paradox in itself besides if we were to create a distinctive quality from originally.)
Here I am going to submit an excerpt from my research interview with Professor Alistair Ross about the changes in children’s identity in Europe. ( I submit only the most important parts of the interview here. We started to talk about his current research about European identity.)

· The opinions very often represent a national point of view. That is based on a sample but that is actually not representing the views of the whole population. But my intention is when I am in Hungary to got a range of the views. Sometimes there are some similarities among the views, like the hesitancy about the Hungarian national identity.

· You mean the evaluation of that is unsure whether it is positive or negative?
· No, I meant that it requires an effort on my part to make them say that they were Hungarian, say about the Hungarian culture, that the Hungarian language is important, it did not come straight up.

· Were they shy? Or what could be the reason of that according to you?

· No, I think I could decontrast it in the Estonian people I talked to. They were very shy, Estonian people are shy but when it came about Estonia, what it meant for them it was the language, certainly. The language and the culture. For all of them and they were very explicit in saying the Estonian language was very important for them and they should reserve, and they were really concerned that it will disappear, partly because of migration and partly because of globalization and these came straight up from very many of Estonian children. Hungarian children were much more, (…) Hungary there is the football, there is the paprika, the good food, the language … they were not confident in what Hungarianism means for them.

· So there was not really a single picture about their identity?

· There was not a strong picture. I did not mean strong in a nationalist way.

· Just it was not really homogenous?

· They were not sure. They did not have an answer ready.

· It was really interesting for me that one of the guys said here that ’We think Hungarian’. Because he also attached the identity to the language and he said that he think Hungarian, so I just wanted to ask what does it mean for him to think Hungarian? Because according to some language experts language  is not only a way of communication but a way of thinking. So it would have been interesting to ask him. But do you see any other similarities what they have mentioned about their identity except the language?

· I think there was something when the Roma issue came up. They all behaved embarrassed how they generalized about the Roma. They did not apologize, but there was an awareness that this is a sensitive issue. Roma was the other, it was always they. They were not considered as part of society.

· Actually that is an interesting question whether this anti- whatever feelings can serve as a basis for identity? Since actually yesterday I have been on the lecture of Philippe C. Schmitter on CEU and we have discussed about these issues in terms of European identity. He was a little bit sceptical on that issue, he actually had a similar argument than Gerard Delanty has in this essay ’What does it mean to be a European?’ So he argued that one of the major manifestation of European identity if it exists at all is the Antiwar demonstrations against the US policy.  Gerard Delanty also emphasize that he does not think that right now there is any sign of a strong well-founded European identity unless some weak signs of common identity like the Anti-American feelings in which Europeans seemed to be united that time. But he mentioned other resources like cosmopolitanism as Habermas defined the term, etc,  Would you agree with that?

· I think identities are always contextual it depend upon the situations the context. In the case of the Iraq war there was certainly a European feeling of making the Americans the others, but this did not always the case. Who are the other which identity you got it depend on the particular contingent situation you met. So any European identity can be one that shared with other people and with shared certain national identities. So I think many young people do not quite strongly European in my sense. I think there are actually quite interesting European values. For Example the particularity of law. Which uniquely allow for the European Court for Justice to override the national laws. That is actually not coming back on global terms. That is very unusual that we as European collectively allowed to do. The UN Declaration mentions about a similar rights but that is only an aspiration. They signed the UN Declaration of Human Rights, but that is not enforceable, European laws are enforceable.

· That is true, but as we discussed this on the lecture of Philippe C. Schmitter there is the social constructivist approach according to which the society and global civil society is able to create norms which become written norms as well by time. So social constructivist believe that they are the ones who create their own reality and this is true for the whole humanity. Do you think this is just a wishful thinking or would you agree with this?

· No, I think it is a construction. Our legal traditions are quite unique in a way, for Example the abolition of the death penalty. That is for Example a specifically European innovation. If you look at the map of the world that is really special.

· What do you think about Anthony D. Smith’ theory about the European family of cultures according to which there are partly shared legal-political like the Greek democracy Roman law and cultural traditions like Romanticism, etc. what binds together Europeans? Professor Schmitter argues that those traditions are not really distinctive features of Europeans so in a similar way Bolivia could be a perfect European state in some way.

· What we have got it is not something which other people could not get or share. So I think the basis for European identity not necessarily has to be some distinctive characteristic. It is not that what Europeans got nobody else can have. It is not an exclusive identity. I think the evolution of human rights not taking place only in Europe, but it is quite European by its origin.

· According to István Bibó a Hungarian thinker the reason of the European civilizational leadership is the rational way of organizing society on each field like economy, sciences and even the arts. What do you think about this?

· That is part of the reason of European dominance, but also the effects of the reformation.

· Do you think it was a failure that the European Convent left the reference of the Christian roots of Europe from the preamble of then planned constitution?

· I think it was the right decision, since if you look at the four biggest country in Europe they have very substantial minorities who are not Christian. You can not define Europe in a way that excludes those minorities. It depends on what you consider Europe today. I think the conception of Europe in terms of history and culture had to include the Ottoman or Turkish part as well.

· So you are not agree with Giscard D’estaing according to whom it would destroy the whole European construction?

· No, I am not. If you want to get a whole picture about European history you can not ignore the Arab culture of Spain or the same way Turkey was a major European power for hundreds of years. Even in history books Turkey is called the sick man of Europe. If you think about European history and culture that way than you have to have all those countries involved in that.

· What do the children say when you ask them about who can join the club?

· Well some of those who have an opinion about that, not all of them have, say anyone can join the club, some other say it is a good thing to help poorer countries. Sometimes they also have practical considerations like it would be good to travel easily to Croatia for Example. Some of them have political or human rights arguments that we can not have undemocratic countries in the Eu, so Belorussia can not join because there is a dictatorship there.

· That is actually also formal criteria, it is one of the Copenhagen criteria.

· Yes, it is, but they do not know that. So there is a democratic faith in most of them which would exclude probably Belarus, probably Russia, probably Ukraine.  The Russian origin kids in the Baltic states were actually against the idea of Russia being the member of the European Union.

· But what were their arguments?

· Because Russia were too violent Russia is corrupt.

· So they have a negative opinion about Russia?

· About the Russian government, certainly. They would not want to live in Russia. They were happy to be Russian outside Russia.

· And what do you think about the official slogan of European identity construction ‘ unity in diversity’? Is it a good way, or the principle of American identity construction ‘ E pluribus unum’ should have applied?

· No, I think the melting pot is anyway dead in America. The melting pot would not work. Unity in diversity is probably a very good way because it is very pragmatic. I think that is a very good conception. You could not do anything else you have to allow that diversity. And the Europe of  the regions is again a very interesting and  powerful idea. That would be also acceptable for the different ethnic groups who did not have a nation state, like the Welsh, Scots, Catalans, Basques, the Sicilians, …

· So that would be more like a network of regional identities? 

· No, a lot of these countries claim their nation states actually so that would not be satisfactory for them. In 19th hundred more than half of the population of France did not speak French.

· Yes, because there were different dialects.

· But that is not just about the language, they did not speak French and they did not feel themselves French. They did not claim themselves French. There is quite a strong antifeeling against the Parisian French culture. Europe today is united because it is different from the Europe of the first half of the 20th century. Europe has put behind itself that it were in that era. It is not that we are different from Americans, but that we are different from who we were in the 19th century of the early years of 20th century. So it is a historical altering. And I think in a sense that is also happening now. In the new phase of the European Union the altering is also altering pre 1989. We are different now.

· And who are the others now?

· The grandparents who could not get on. The genocide, the war, that was the other for Europe. Now there is a Europe of peace.

· What about the issue of immigrants how could they be involved in this identity building project?

· I think the French, the Germans, the Dutch, the UK model too are actually radically different. I prefer the UK model. It is more open.

· The French type is more about assimilation.

· The French is non-recognition because of the notion of republic. We are all citizen in a republic therefore they can not be any difference among us. But actually the French feminists arguing strongly that we are French women but we are not citizens at the same way than men are.

· Soysal is writing about similar issues like the right for wearing veil and the implications of the fundamental principles of republic. She is criticizing the band on headscarf since as she argues it leads not to the greater freedom of Muslim women in France but exactly the greater exclusion since the result is that those conservative families for whom it is really  an important issue will simply just not allow their daughters to school so without education they will have a very limited chance to live on their own, so they will get married earlier and so on.

· I am not even sure that. My understanding of it is that most people in France who wear the veil are French people who have converted to Islam. They are ethnically French people. So it is not a question of minorities, it is a religious question. But generally about minorities it is quite possible for people to have dual allegiances but that is more difficult for the majority to accept that duality. But I think the younger generate tolerate this duality and otherness more and more. And I think here in Central Europe people are now remaking their own family history more and recognizing that the different roots and different backgrounds that they have got so people in Southern Poland, the Czech Republic are totally much more open about the fact that there are a mixed heritage. And you can have a mixed heritage now. There is an accommodation of that.

· But do you think that these identities are more bound to territorial factors, features? Because it just came into my mind that when I have been in Turkey for me it was really interesting that there were the descendants of Turkish immigrants from Germany also as an Erasmus exchange student just like me spending a semester there, they were talking also among each other in German, but than again when there was a national revolt or demonstration that time because of an attack of PKK in East Turkey, one of the girls from those who talked also among each other in German, became one of the organiser of the revolt. So for me it was a little bit contradictory how these identities are changing.

· About thirty years ago we made a research among immigrants and the UK experience was at least that the parents generation is trying to preserve their origin identity against the wishes of  their children who are trying to learn English members of the youth culture. The whole culture is shifted in a way. When the researchers went back they found an opposite result the children wanted to preserve the origin identity. So this process in accommodation is quite common. So that is changing.

· That is interesting, I also red that researches show us that second and third generation Muslim families in French for Example wanted to preserve their origin identity more than their parents did.

· That can be true, very often when an identity is in opposition with the society you are living in that can be exist parallel. So that I am French, but I am also Muslim. I want to be both, it is not saying that I am not French. And I think one of the advantage of Europe of Regions the way in which we organize loyalty issues, social rights. 

· The other thing which I wanted to ask is that do you see any change in the identities of children compared with previous researches?

· I have not done the same work in 20 or 30 years ago, so I can not talk in that sense. But my impression is that young people today certainly in UK but in a lot of spaces in Europe as well are much more tolerant than their parents. The differences what their parents see becomes for them relatively insignificant. So the ethnical difference becomes a kind of cultural difference but is not reflected on many political or social difference.

· According to your current study what are the main components of children’s identity now in those countries you collect the samples? Ethnicity, territorial belonging, language, religions? 

· Language is important, and the linguistic belonging is an important part of national identity. But it is not an exclusive variety. A lot of the kids I talked to mentions about the nationality that they birth in because their parents are born there, they are living there, etc. But they do not talk about genetical affiliation. Perhaps some of the kids in Turkey do mentioned that too.

· So could we say that these kind of openness is really a global phenomenon among children?

· Well I do not know about global level, but in Europe certainly, it is there. There is an awakening in younger generation too, they are much more concerned with global issues than their parents were. That also relates with the extension of human rights and the extension of environmental rights.

III. 4.  The Impact of Global Climate Change

To continue to answer the above raised question: the global climate change is a factor which plays a significant role in the emergence of global consciousness. As a consequence of global natural catastrophes caused by the global climate change, a rising solidarity appears among the people worldwide. I would interpret it as a recognition of our interdependence and oneness. We can also see this recently in the case of the tsunami just hit Japan.

Within just a few hours after the earthquake and tsunami just hit Japan many political powers of the world including the US and the European Union offered its help in any assistance. Unprecedented efforts were taken by both states and from the side of citizens to support Japan.

Lately CNN posted a news that also celebrities are urging their fans to support the Japanese by sending text messages.
 All kinds of citizenship networks are announcing prayer events for Japan and each possible help they can offer. The International Red Cross is raising funds for the victims of tsunami and  for the reconstruction of the buildings. Medecins Sans Frontieres and other special doctor groups and the special groups of charities from worldwide were sent to the affected areas. Another proof of solidarity is the number of hits if we google the expression ’ announcements to help Japan’. Here we can find a whole colourful picture in terms of organizations and people’s networks who are to help from the most famous universities of the world like Princeton to local communities, websites were established raising funds for the victims of earthquake and tsunami.

But we could experience the same global solidarity in the case of the Chilean earthquake last year in 2010 or a few years before in the case of the tsunami on  the Indian Ocean. What makes now the Japanese case a bit more difficult is that here besides the huge devastation on civic locations a considerable number of nuclear power plants have been affected which makes the case subject of global concern. From the history we know the importance of such situations therefore the help for Japan is really a common interest of the world’s population. The current threat in terms of nuclear power plants in Japan turns the public interest toward the rethinking of energy production. But what about the causes of tsunami and earthquakes? According to some experts it has to do with global climate change. Some sites on the internet rejecting its relationships with global warming, so we can not be sure. On the web page of  Act for Climate Justice we can read for Example the following statement of Deb Katz, executive director of Citizens Awareness Network: „We who live in the shadow of Vermont Yankee regard the people living near the Fukushima reactors as our sister reactor communities. (…) Their suffering is breaking our hearts, and it’s a suffering which, given the long-lasting effects of the radioactivity spewing from these melting-down reactors, could continue for many years – and is unacceptable.”

Another sites on the internet rejecting its relationships with global warming, so we can not be sure.
Still few politicians have already pointed out the message of the events, like Staffan Nielson, the president of the European Economic and Social Committee:

„The earthquake and tsunami will clearly have a severe impact on the economic and social activities of the region. Some islands affected by climate change have been hit. Has not the time come to demonstrate on solidarity – not least solidarity in combating and adapting to climate change and global warming? Mother Nature has again given us a sign that that is what we need to do.”
 Experts are divided on the reasons but what is sure is that people seems to take the advice of the president of committee, since all the efforts worldwide are indicating a sense of global fraternity or solidarity.
IV. The global education, its chances and opportunities

Though the awareness raising campaigns can have far-reaching effects and in some of the cases they do have a significant effect on people’s views, but the earlier we start to make them conscious about our interdependence the greater result we can achieve. It means the socialization of children has a great importance in the emergence of global consciousness. As it is written in a recently published book on ’Future Citizens’
’It is as vital for children to understand the temporal interrelationships between past, present and future as it is the spatial interrelationships between local, national and global.’ ( Hicks: 2002, pp. 28 quoted in: Beata Krywosz-Rynkiewicz, Anna Zalewska and Alistair Ross: 2010) 

In the following chapter I will mention about the ’Good Global Neighbour’ initiative in Scotland, and than after about a Hungarian case study conducted in 2010 about the chances and opportunities of global education in Hungary. I will also submit a research interview I made with Professor Alistair Ross, London Metropolitan University. He is also the founder of the Erasmus Academic Network ‘Children's Identity and Citizenship in Europe’ (CiCe), which links some 97 universities across Europe, and of the CiC European Association.  In the second part of the chapter I am going to delineate the role of the religions and churches in the process of global education. 

IV. 1. Global education in Scotland and Hungary
’Good Global Neighbour’
The term ’ Good Global Neighbour’ refers here to the aspiration of higher education institutions of Scotland to understand the rest of the world and to create a friendly relationship with other nations, peoples. This manifests in more concrete steps too, like the ’ Cooperation Agreement’ between Scotland and Malawi, one of the poorest country of the world.  The birth of the agreement comes from the recognition of global responsibility of wealthier nations towards the rest of the world. As First Minister of Scotland pointed out the duty of elected politicians is to be ’citizens of the world’ to be ’ good neighbours’ and that way actively take part in addressing global challenges. ( Scottish Government : 2005, pp. 8) 
 This agreement and partnership at the same time is a symbol or metaphor for global citizenship too in a way that it shows how the frames of citizenship with the changing circumstances of globalization and its effects on territorial borders of the Westphalian nation state system have changed. It appears in the agreement too, when it comes about patronizing the vulnerable groups in Malawi, which is numerous, making possible its sustainable economic growth and alleviating poverty to support Malawi and to reach the minimal level of health and education standards which are necessary to exercise citizen rights ( Enslin-Hedge: 2010, pp. 93) 
 This initiative could be called as a kind of prototype or forerunner of what we might call after McLuhan ’ global village’. ( McLuhan: 1967, pp. 63)
 But as Enslin and Hedge continue, it can be described according to Whitehead’s definition of the role of global neighbourhood more concrete ’ the global village becomes the global neighbourhood as a moral space through which to manage the complex economic, political and ecological problems of the planet’ (Whitehead: 2003, pp. 277)  
 So it seems the time has arrived to introduce again moral considerations into the world of ’Raison D’etat. 

That could be an Example for the shift of international ethics in the politics. But how is it possible to educate people towards such mindsets and ideas? 

Professor Ervin László is the founder of the Global Shift University which offers a non-traditional way of learning. This provides undergraduate and graduate degrees in Sustainable Transformation which is based on a new field of studies as their website suggests ’MacroShift Studies’. They recommend this program for those ’who want to be a positive change agents and effective leaders in a transformed world’. 
 

There are of course also other initiatives like that all around, so it looks possible to introduce the global perspective in a ways of non-traditional learning. But as some of the social scientists and citizenship educator suggest it would be also highly important to introduce the global perspective into formal ways of citizenship studies as well. So now we are going to look at the chances and opportunities of global education in Hungary.
In the study ’Chances and Opportunities of Global Education in Hungary’ Rita Galambos mentions about the difficulty of global education in Hungary which is mostly due to the lack of dialogue and cooperation between the sectors, that is what she mentions at first place. The biggest problem is that the importance of global education does not appear on the official level of state education policies. There is no official will or intention to incorporate such a curriculum into the citizenship education neither from the Ministry of Education nor the local education institutes. Whether the children get this education or not, it depends mostly from the personal commitment of teachers, but they are not encouraged to incorporate this material into the official curriculum. Than she also mentions about the difficulty, uncertainty and low level of finance, only those organisation can afford to tackle with these issues who have international background, local organisations because of the shortage of their budget are not able to maintain global education programmes at the long run. But in spite of all these hardships several NGO showed a significant activity in the past seven years on that field largely due to the enthusiasm of their staff plus their committed volunteers. These projects were mostly dealing with shaping values and in shaping related education programs and materials the majority of which were realized in the frame of international cooperations.  In the policy recommendations of the study there are suggestions made like the enhancement of effective dialogue between the sectors among the decision makers and those specialists and experts who are working on the field and their organization achieved a significant result there and among those who are developing education materials and adult training programmes.

As we can see there are both positive Examples and difficulties as well in terms of introducing global perspect into the formal and non-formal system of education. Hopefully the promising initiatives  which exists on the field will have far-reaching effects and that way these will approach us to the goal of global citizenship. 

IV .2. The religions and their roles 

When we discuss the possibilities of global education we should not forget about the influential role of the religions. These affiliations have deeply affected human beings since ancient times. It is a fundamental inner aspiration of people to believe in something which transcends the barriers of the material being on the Earth something which gives a meaning to their life. Therefore the religions possess an enormous power over a significant proportion of mankind also nowadays because they give the promise for the existence of all those things people want to believe in. Of course the way as these transcendent contents are realized is different culture by culture, but what is sure is that almost each part of the world it plays a very important role in the shaping of the value system of the people. It means they can play an essentially valuable role in the course of spreading global education in case they want of course. And this question is a relevant one, whether these contents contradicts of the principles  of world religions or not. Here in the second part of that chapter I would like to briefly overview the basic standpoints of world religions in terms of the importance of global education and thinking in our times. 

Globalization is an unquestionable reality of our times, so most of the world religions tend to accept these tendencies and accordingly give a guidance to their believers how to behave how to comply with the new circumstances and how to apply the principles of certain religion in our accelerated world. A good Example for that is the case of Catholic Church. Although they are often criticized both by the media and by the public as well for being unable to change, modernize and renew itself, there are progressive initiatives as well on their side like the one which was recently announced that his holiness pope Benedict the XVIth invites religious leaders to Assisi, Italy to renew their commitment to peace
 which is undoubtedly the basis for any kind of  ’good global neighbourhood’. At the same time there will be a commemoration on the 25th anniversary of the first World Day of Prayer for Peace announced the Vatican Radio. But besides that recent gesture Benedict the XVIth released an encyclical letter in 2009 in which he urges the UN to renew itself in order to be able to secure ’authentic integral human development inspired by the values of charity in truth.’
 But it is also not by chance that Benedict the XVIth got the title ’green pope’. Namely he managed to install new solar panels for each building of the Vatican in order to serve as a main resource of electricity. With the help of an eco-restoration firm which donated enough trees in a Hungarian national park to nullify all carbon emitted from Vatican city. 
 So this means the Vatican city is the only sovereign state in the world which is absolutely carbon-neutral. That is exactly the sign of a global level of thinking which I was trying to highlight. Pope Benedict the XVIth has undertaken these measures exactly because there is a responsibility which comes from the Bible as well and the Christian principles generally that human beings have to take care of the Earth as it is written in the book of Creation. Also the previous pope John Paul the IInd  acknowledged our global responsibility for not only our other ’brothers and sisters’ but ’for all other beings of creation besides the mankind who joins us in the laudation of God’. ( Gore: 1993, pp. 283) 
 Here he also acknowledged, that the seriousness of  the ecological crises comes from the crises of human morality. This somehow shows us that they somehow built in the ideas of Eastern religions which is to say that the human beings can not be separated from the Earth and other creatures, we exist in a unity with each other and therefore we have to take care of each other. Mária Szepes a Hungarian writer also notes this in one of her book ’ The magic of the joy’ that if we could recognize our oneness with all the other people, we would not hurt anybody after that, since only the sick organ attacks himself. ( Szepes: 1991, pp. 54. ) 
 The other important aspect of this statement is that the crises in the world comes from the crises of ’human moral’. That is what Eckhart Tolle also explains when writing about progressive ideas, like communism that time. He claims that the failure of these was that they wanted to alternate the outside reality without changing people’s consciousness. ( Tolle: 2006, pp. 19) 

So these statements and activities of the recent popes like John Paul the IInd and Benedict the XVIth shows that the Catholic Church is much more open for alternative thinking in terms of global issues like climate change and other topics. So here we can witness an open attitude and active role in leading, initiating some kind of global change as for Example the recent invitation of the world’s religious leaders to Assisi demonstrates. 

But what about the other religions? Are there similar goals of global responsibility and teaching?
In the case of Eastern religions perhaps it is much more obvious that for them ’global consciousness’ matters a lot. Since as we know almost all Eastern philosophy treats the Earth and all human beings as a unity, so these philosophical systems are based on the oneness of all creatures and mankind.

So therefore it is not surprising that for instance the fourteenth Dalai Lama  Tensin Gyatso not so long ago just called for ’universal responsibility, moving individual consciousness away from self and toward others’. 
 His holiness Tensin Gyatso is writing about the concept of ’universal responsibility’ in his book ’ Ethics for the New Millennium’.
That basically means the same recognition the Catholic Church had, tracing back the roots of global problems to the low level of human consciousness, or as his holiness Tensin Gyatso put it the lack of ’universal consciousness’. In this case that is based on the social teaching of partly Taoism and Buddhism. We can also see from the examples of these two significant religions that the teachings of religions concerning global issues, be that much different than Buddhism and Catholicism in other aspects, are not so different. Of course this is partly due to the wise leaders of these religions who recognize the current challenges mankind faces nowadays which Eva Gostoni formulated in the following way:  ’ In the next era one of the aims of the mankind is going to be the creation of group consciousness’. ( Gostoni: 2005, pp. 183) 
She explains that the essence of the next epoch of history will stand in the brotherhood of folks and the creation of mutual relationships among the different people. ( Gostoni: 2005, pp. 167. ) 

So there are promising signs from the side of religions on the issue of the creation or more like strengthening the global consciousness.  But is this only a theoretical declaration from their side or do they act together towards this purpose?
There are nowadays an increasing number of interfaith and interreligious organisation which are trying to boost the dialogue, like the Council of European Churches ( CEC) or the  Council for the Parliament of the World’s Religions. They organize mostly conferences and gatherings where several above mentioned topics come up, like global climate change and the responsibility of churches, global inequalities, poverty alleviation in the third world and several social problems are addressed. For instance the title of the previous gathering of the Conference of European Churches was ’ Poverty Wealth( Ecology in Europe. This was held in Budapest last November, so there we could witness that churches are really trying to make efforts in order to contribute to the most urgent global problems and in that we can again discover this universal or global responsibility dimension similar to what the fourteenth Dalai Lama has supported. Among other issues the religious leaders have discussed here about the problem of global climate change and as a result they have formulated a manifesto ’ Budapest Call for Climate Justice’ in which between others they emphasize the seriousness of climate change and its interlinks with food crises, water crises, energy crises which are partly the results of it, but they also mentioned about the economic crises, the deepening international debt crises and its impacts on the societies. In this manifesto the religious leaders declared their intention to address these several social problems and implications of climate justice to the highest policy making levels of the European Union. But there are also concrete steps and projects just like this in the case of the Church of England, where they initiated a program called ’Shrinking the Footprint’.  The idea of the project comes from the Archbishop of Canterbury, Rowan Williams and is aiming to reduce consumption or at least rationalize it through simple steps which make a difference. 
 We can find similar programs in Germany and other European countries as well. So this means churches are potential stakeholders in our globalized world and can and do help in emphasizing global responsibility for the creation.
V. Summary and Conclusion

Changing Structure of Global Governance

It is a difficult task to summarize such a wide spreading topic like global consciousness and global governance, but I am trying to point out my most important findings here. In the first part of my thesis I was trying to give a brief explanation of the current system of global governance after introducing the notion of global consciousness and  underpinning its existence with a few experimental studies on the field as well as tracing back the origin of the conception to previous scientific theories. One of the major challenges of world politics in our times is the shift in the awareness of everyday people. People are becoming politically conscious on a mass scale at the first time of the history of mankind. There are a wide range of the events which shows that phenomena like the different mass demonstrations of the international or global civil society, which we could witness in Seattle, Porto Alegre, Geneva, Prague, etc.  They are mostly against the way globalization manifested. For the majority of the people it meant economic liberalization of the markets, a deregulation processes, and free flow of capital. Globalization in its economic sense brought enormous inequality in almost each country in the world and in some cases unprecedented poverty, therefore people are becoming more and more disillusioned, but at the same time more conscious in terms of organizing themselves and coping with the negative consequences of global processes. Thus people not only witness the intensification of the interconnectedness of economies but at the same time actively use this interconnectedness for their own purposes. In the further parts of the thesis I brought some examples of the manifestation of global consciousness in different social phenomenons. One of these is the existence of global civil society itself, since their aims mostly shows the recognition of this interconnectedness of human beings independently which part of the world they are living. The recent North African revolutions gives an Example for that change. Although Professor Benjamin Barber warns us about exaggerating the importance of the events, but what is sure is that we can see clearly that the ’awakened masses’ as Zbigniew Brzezinsky put it, demolished long existed dictatorships, governments one after the other in several countries. An important symbol of the recent revolutions is the Internet. Some websites already calls the Egyptian events an ’ eRevolution’, since in this case the cyberspace served as a new social space where the different intentions could meet and forge into a unity. Here we also have to mention about the role of networks which was created on social medias. Networks on the Internet offered the almost unique possibility to defeat those dictatorships in North African countries. Also in that sense the term ’ Internet governance’ can be applied. But that is at the same time the technological manifestation of global consciousness, since it visualized thousands and millions of people’s intentions or will which forged into a unity with the help of the opportunities Internet offered for them. So Internet and cyberspace become our current days agora or marketplace where the democracy can be improved and at the same time a metaphor of some kind of global brain or consciousness. The Internet provided new capabilities making it possible to arrive into a new era of the history of democracy since it brought with it a major change into the system of global governance which can be labelled as ’Internet governance’. This development has  plenty of implications on the everyday level of politics, one of these questions is  who than will be the citizens of an ’Internet governance’? The netizens perhaps? In the previous chapters I described the questions which are raised by the many challenges of the new era of globalization concerning the traditional identities and notion of citizenship. There are profound changes in this field as well. The barriers of one’s identity are becoming more and more blurred, unstable and undefinable. But again there is a dual tendency in this sense, namely as Professor Benjamin Barber put it in his book, there is a fragmentation and homogenization at the very same moment going on in our world now. He called this fragmentation ’Jihad’ which referred to the retribalization of peoples and the other parallel tendency as ’McWorld’ which meant the forced uniformization of the people by business circles.
 Manuel Castells also claims writing about ’resistance identities’ that because people feel threatened by the globalization and the homogenization it brings with it, they are trying to identify themselves and belong to even more exclusive micro communities, groups. ( Castells: 1997, pp. 356) 

Topál explains this phenomenon by describing and highlighting the human being as a biological entity which adapted to living in groups of 60-80 members, but for sure under 100. These are the numbers of strong relationships and so from evolutionary reasons, genetically individuals can not process more strong attachments, or relations, therefore the challenges of globalization gives a difficult task for the mankind on its current evolutionary level of mind, conscious. (Topál: 2011) 

Again other social expert’s experiments proves the opposite result that people are able to adapt to the new reality, and even the multiple identity contents quite easily. (Smith: 1992, pp. 67; Berry: 2006)

The changing identities and the interconnected reality of the 21th century pose the challenge of composing new concept of citizenship according to the changed circumstances. There are more or less dizzy but at the same time misty conceptions concerning the notion of ’world citizenship’. The only operable project on the field of transnational citizenships is the ’ EU citizenship’ which can serve as a kind of prototype for creating a more inclusive global citizenship in the future. Between the phenomenons which showed or portrayed the presence of emerging global consciousness I have also mentioned about the impact of global climate change and the solidarity it brings with itself. People all around the world started to pay attention to the sufferings of those who got into trouble because of the effects of global climate change  be it an earthquake or tsunami just like in the recent case of Japan. The whole world from the very local levels of people to the highest levels of politicians and diplomats acted as one after the catastrophe and offered as much help as they were able to. Last, but not least I was trying to find concrete projects on the field of education which aims to strengthen this sense of interconnectedness and global responsibility in the future generations with targeted policy measures just like in the case of the ’Good Global Neighbour’ project of Scotland. Here I revealed the chances and possibilities of global education in Hungary as well in comparison. The very last topic which I found relevant to mention here was the role of the religions and churches. I found examples, initiatives both from the side of Western and Eastern churches which showed this sense of common belonging, oneness of humanity.
My thesis thus wanted to represent the various ways global consciousness manifests in our world and how it affects the system of global governance right now. I found the above mentioned social phenomenons which are able to prove the existence of common consciousness of humanity and that they have significant effect on the global political processes, tendencies too.  I strongly believe that these events and phenomena will  strengthen with time and in the future this process will go on and we can reach a level of Planetary Consciousness which is going to help us to solve our global and local or glocal problems if you like.  In our days there are several people just like networks which can be considered the herald or forerunner of this change in mankind’s consciousness. They are the cultural creatives, or very concrete initiatives like Benjamin Barber’s Interdependence Day, but the Day of Planetary Consciousness can be classified here too. This was initiated by Professor Ervin László in the early 1990s when almost nobody talked about such topics in Hungary. Shortly after the transition it was a brand new idea, nobody knew what does this mean exactly. In the meantime people started to get the essence of that and now we could celebrate together the 11th anniversary of the Day of Planetary Consciousness. On that occasion I made a short interview with Professor László and I have asked him about the message of this event to the globe, to the people. So I would like to close my thesis with his inspiring thoughts and message.

· Good evening Professor!

· Good evening!

· Referring to the topic of the conference ( The Day of Planetary Consciousness) what do you think in which way has the global consciousness manifested in our present world? Or  which phenomenon shows the presence of global consciousness?

· One of the key aspect of this topic is the increasing non-duality. Ten years ago only a very few spiritual people talked about this. Now we have non-duality conferences and this is about not separating individual from the world, or a human being from nature, find a relationship, a oneness, a connection. This is the manifestation of people’s changing consciousness, changing thinking, changing perception, not so much a rationale. People are beginning to feel closer to the whole community and to nature than a generation ago, and certainly than ten years ago.

· And what do you think about the North African revolutions? Can we consider them as the spread of global consciousness, a wish for freedom, so people wanted to rule again their fate?
· People become more conscious that they are not isolated, their voice carries and they have the power if they get together to defeat even the dictators, the power holders. It is a new sense of popular power let say.
· And what do you think in which sense can we discover this change in the consciousness of global leaders, decision makers right now? ( The 11th anniversary of the Day of Planetary Consciousness was co-organized this time with the European Leadership Academy from Berlin)
· Two things to this: One that we are so connected that the fate of one society one culture is very much linked to the others so you are not outside and the second one is altogether this whole interconnected system is very close to the brink or becoming very strongly unstable. There are many instabilities,  but a critical instability would be one that creates a major shift and I think that awareness means that we are close to a non-linear epoch in history. And I think we are altogether in this and people get this and decision makers are pushed to recognize it as well.
· And finally if you could send a message to the globe what would be that?
· Wake up! We have now the chance to decide whether we are the last generation of an outgoing civilization or the first generation of a new world. So wake up and participate!
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